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“Servants of the Holy Icon”

NaNCY PATTERSON SEVCENKO

URT WEITZMANN has long concerned him-

self wich Byzantine icons, and he has brought

many of them to the notice of ocher scholars
for the first time. In this article [ wish ro honor him by
recalling a few of the modest laymen who served the
icon in their own way and in their own time as faich-
fully as he has in his.!

In his #ypiden for the Pantokeator monastery in Con-
stancinaple founded in 1136, John [ Komnenos makes
provision for the services to be performed in his mem-
ory. One of his requests is that every year on the anni-
versary of his cleath the icon of the Virgin Hodegerria be
broughe from its sancruary scross town inco his omb
chamber, where it should remain overnight. When the
icon leaves, the people who browght it are o be paid the
considerable sum of fifty remismasa fyperpyra divided as
follows: six for the icon (Réye tiz dyieg sixovog),
rwenty-four for the owelve “xotfm,” and rwo each for
the bearers and “other servants of the hely icon™ (eis

 Many of the sources presented here have been citel elsswhers; my
purpese bas Been morely o bring them ogether convenicncly in one
place, in hopes thas more maren2! will chereby be evenmually broughe o
light. | have beneficisd from conversarions with John Nesbire und John
Cutsanis on che sigillographic marenal and with Annemarie Weyl Care
on the changing mle of the wwon; some of her resules appear elewhere in
thiz solume

2 B Gawcier, T sypicon du Chrse Sauveus Pantokeazor,” REB 32
(19743, Bl =83 (lines 883 -9000. For the reading of “sgnon” as proces-
sanmal icon, of. my Ie “lcons in the Lituray,” DOP 45 (19913, 45 n. 7
On the income-producing possibiliviess of swans, of. N Otkenomades,
“The Holy [con as an Asmer,” DUP 43 (19911 35—, A basagaris
appears in = list of afficrals of Hagta Sophia included i the cuchelogion:
he "carrics the saint of the church in processions snd on imporrant
feasts” {Angnd tov Tig Excknales Gnov Emonpes), J.
Guur, Encufugivn sive Retsale Graecoram (Venies 1730, repring Graz
19605, 230, ], Darrouzis discounts the importance of thos list, bowever,
1 it is cssenpially sinteenth-centary and Cyprior, Recbecher mr fe fficis
dyzamiame (Paris 19700, 230, A cerain John Kanaboutzes was =
Bogmrpapns in Constancineple i 1370 4PLE, no. [ORTO)L

* The mast recent articlss on Byzantine confracernizies, all with bib-
Tiography on Western ¢quivalenrs, are those ol G. Dagron, ~'Ainsi rien
méchappers 3 la séglementation’. Brar, Bplise, rorporations. coniréries: 2
oropos des inhumarions & Constastinaple (IVe-X= sitcle),” in Hamuwer o
richeszes damr £ Empire byzanin, ed. V. Krevari, | Leforr and € Muostisson,
wol. 1 {Paris 10990, ~182; J. Meshirt and ] Wiira, “A Confrarermry
of the Comaenian Fra,” BZ 68 (1973, 360—344; P Horden, "The Con-
fraternities of Byzancinm,” in Vadunrsry Refigion, ed. W, |. Sheils and D.
Wood (Srudies in Church Hiscory 2531 (Worcester 1986), 2545, and P,
Magsdaling, “Church, Bach and Dikoviy in Medieval Constanzmople,”

e Uégloee

toi; Puoteyapiovs Kol howmous Soukevtds T Gyieg
gixavoc). The remander is to be divided into smaller
denominations and given "o the aiyva,” that is, to che
other icons invelved in the procession.®

Who might these servants of the holy icon be#? Pro-
cessions of icons were no rare sight in Constantinople,
and thac of the 1con of the Virgin Hodegerria was cer-
tainly one of the mest femaliar* Every Tuesday it was
brought out to a square near the Hodegon monastery to
work irs healing miracles.® From the twelfth cenrury
on, it was regularly moved from its own sancruary to
the Pantokrator monastery—not only for John's yearly
memorial services, bur for those of various other mem-
bers of his family as well.® During che fourreenth cen-
tury at least, it was also taken annually to the imperial
palace on the Thursday before Palm Sunday, and carried
back ten days later on the Monday afrer Easter.” On
cerrain occasions it went to the church of Hagia
Sophia.*
in Church and People i Byzaniwne, 2000 Spring Sympaisss of Byzanzme
Srmdier, ed. B Morns (Menchester 19863, 165-184. Imporant ground-
work on the idenrificarien of arendant fgurs in Byzantine pinzng
was done by N. K Moran, in his scody of che praliad: Sigen in Late
Byzansine and Savenic Paseeing (Leiden 1986). CF alse H. Beluag, Bild
und Kulr i Grachichiz dor Bilder vor dem Zeralter dor Kamit (Munich
1490y, 215217, and che article by A, Wey] Ca=z in the present volume.

+ On the pourness of the Hodegersia, of. B Janin, I gfgrapd
stastigute de Vempire Eyzanrie, vol |, Le sifge de Constanziosple le pareiare
sesumitigug, 1. Les dgfism of Jer mo 5, 2d ed. (Pars 1960), 203 -206;

(. Muogeska, Rusiize Traveders 20 C in the Fowrreench and Fif-
peemrh Comtyries (DOS 19) (Washington, D.C. 1984}, 364-366. Boch

Janin and Majeske sonfuse the weebly presheia procession a: the Panro-
krator with the yrarly commemeratons of the fousder; the Hedegersia
jenn was besughr o ealy fur the lacer. On liturgical processinns in
generul, of, ] F Baldavin, T8 Urbas Chavacter of Chratian Worsbip, The
Crsgini. Devefopment, and Mewsing of Statiomal Livargy (Rome L987)

YL p. $48 below. The proccsion s arzested also in 12060 AL
Heisenbery, Nee Quslloy 2o Geickahte dor latemmriohen Katsertims i dee
Kirchensenion (SBManch 1923, pr, 2,16), L1-32. Pilgrims repart that the
icon of the Virgin @ Kipen was brought out and performed mincles on
Frdays (Majeska, Rureum Praselers [as in noce 4], 329-331) chis may
have been a moutime comparble o the Tucsdsy procession of the
Hudegetria, or merely indicare the participation of this ioon in 2 Eriday
night presheas service (see below, p. 3310

4 Gaurier, “Typocon” {as 0 nuze 2), lines 883887

Peeudu-Keodinns, Trdnd der afier, od. J. Yerpraus (Pass 19660, 231,

lines 1-12.

5 Sex below, p_ 348,




548 NANCY PATTERSON SEVCENKO

Such journeys of the icon of the Hodegetria evidently
involved a considerable retinue. Details concerning the
processions—which are virtually unrecorded by By:zan-
rine writers— have been provided by a number of for-
eign pilgrims to the cicy, For them, these processions
were of the utmost interest, one of the more famous
sights of Constantinople thac few visitors could afford
to pass up. Their reports, though often cited, are worth
reviewing once again here,

All who describe it marvel at how this heavy, jew-
elled icon is carried abouc, and at the crowds that ac-
company it. One pilgrim, Stephen of Novgorod {1348
or 1349), describes how:

They bring out this icon every Tuesday. It is quite
wonderful ro see. All the people from the city con-
gregace. The icon is very large and highly orna-
mented, and they sing a very beautiful chant in
front of ic, while all the people cry our with rears,
“Kjyrie efeiron.” They place {the icon] on the shoul-
ders of one man who is sranding upright, and he
sererches out his arms as if {being} crucified, and
then they bind up his eyes. It is rerrible to see how
it pushes him this way and that around the monas-
tery enclosure, and how forcefully it rurns him
about, for he does not understand where the icon is
taking him. Then anocher takes over che same way,
and chen a third and a fourth take over that way,
znd they sing a long chant with the canonarchs
while the people cry our witch tears, “Lord have
mercy.” Two deacons carry the flabella in front of
the icon, and others the canopy. A marvelous
sighe: [it takes} seven or eight people ro lay [some-
thing] on the shoulders of one man, and by God’s
will he walks as if unburdened ®

The so-called Russian Anonymous (ca. 1390) says: “Ac
this monastery the icon of cthe holy Mocher of God is
brought out into the monastery every Tuesday, and it
performs a great miracle, healing the sick and riring the
eight men [carrying it}."'®
According to a Spanish pilgrim, Clavijo (1403-6):
The Picrure is painced on a wooden board, square
in shape and six palms high by che like across. The
bourd scands supported on two feer, and the paint-
ing itself is now covered over by a silver place in
which are encased numerous emeralds, sapphires.
turquoises and great peatls with other precious
stones. The Picture is preserved {for safery}'! inan

9 Majeska, Russzan Travelers (25 i note 43, 36-37.
10 Thit., 138-139.
U e enid merida on une casa de fisem”s B Gonzilex de Clavijn,
Erbajadi o Tamorlin, od. F. L. Estrzla (Madnd 1943), 55, line 11, The
bracketed phrase was added by the ermslaror R, Gonzllez de Clavijo,
Erbry fa Tamerbane 140314006, wans. G. Le Scrange (Landon 1928),
54, 1 would like to thank Jevier Urcid, Pre-Columbian Fellow az Dum-

iran chest. Every Tuesday is its feast-day when a
grear concourse of folk assembles, clerics and lay
persons who are of pious mind. These with many
of such as are clerics from the other churches of the
ciry, when they have said the Hours [oras or
“prayers"], piously take the Picture out from this
church and carry it o a court [ plagal near by, As it
goes forth it is found ro be so heavy that it requires
three or four men to cammy it using scraps of
learher, attached ro cramping irons [con unays covinic
gintar de cuero que tienen con Sus feras] by which the
frame must be supported.'? When it is chus
brought forch it is ser up in the middle of that
court where all present make their prayers and de-
votions with sobbing and wailing. This being
done there comes forch an old man, who prays be-
fore this image of Our Lady, and then he lifes up
the Picture and carries it off. as though it were of
b a trifling weighe, and 2ll by himself he bears it
in the procession thar returns forchwith to the
church. Indeed it is a miracle how one man can
possibly cthus lift so grear a weight {as is the bur-
den of the frame]. They say that to no others is it
possible thus alone to 1ift and carry it save to this
particular man {and his brochers). Buc this man is
of o family any of whom can do so, for it has
pleased God ro vouchsafe this power to them one
and all. On certain feast-days of the year they carry
this Picture with great solemnities to Santa
Sophis, thus to display it for the grear devotion in
which the people hold the same,'?

Yer another Spanish pilgrim, Pero Tafur (1437), says:

It is painred on stone, and with rhe frame and
stand it weighs, chey say, several hundredweighe.
So heavy is it as a whole that six men cannor life ic.
Every Tuesday some cwenty men come there, clad
in long red linen draperies which cover the head
like a scalking-dress. These men come of a special
lineage, and by them alone can thar office be filled.
There is a great procession, and the men who are
so clad go one by one to che picture, and he whom
it is pleased with takes it up as easily as if ic
weighed only an ounce. The bearer then places it
on his shoulder, and they go singing our of the
church to & grear square, where he who carries the
picture walks with it from ane end to che other,
and Afty times round the square. By fixing one’s

barton Craks, for very kindly checking the manslation of the entire pus-
sage for me.

12 Ligerally, “And the image & so heavy ehar ic rakes chree or four
men 10 move it using semerhing like leather belts fastened o rodds with
which chey seiee the imape

15 Clavijo, Embagads (a5 in note 110, 54, lines 6-3 15 Clavijo, Emtariy
(a3 in nors L1}, B4—83,
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eyes upon the picture, it appears to be mised high
above the ground and completely rransfigured.
When it is ser down again, another comes and
takes ir up and purs ic likewise on his shoulder,
and then another, and in that manner some four or
five of them pass the day. There is 2 market in the
square on that day, and a great crowd assembles,
and the clergy take corcon-wool and rouch che pic-
rure 2nd then, still in procession, they take it back
to irs place. While ] was at Constantinople I did
not miss a single day when chis picture was exhib-
ited, since it is cerrainly @ grear marvel.'

These accounts, which are fairly consistent, indicate
that the icon of the Hodegetria was rransported to the
square on Tuesdays by a special brotherhood —it is even
suggested thar che privilege of arrending this icon
could remain in the same family for generarions. '™ Sev-
eral of the members ar once are needed to bring out the
icon, though some or all seem to have been trained in
how to carry the icon individually on their shaulders.
“The relationship of che various membees of chis brocher-
hood was expressed in cheir dress: all wore red linen
robes with hoods or special hats.'®

A comparable brocherhood serving a different icon of
the Virgin in Constantinople is artested as early as the
eleventh—rwelfth centuries. A manuscript of cthat pe-
riod contains an account of che icon of the Virgin “Ro-
maia,” with events purporting to take place in che ninth
century during the cime of Michacl and Theodora.'”
“The icon had miraculously returned ro Constantinople
and was deposited in the church of the Chalkoprateia.
“ Afeer this, the procession af the Virgin of the Hodegon
having been instituted on Tuesdays, the more zealous of
the Orthodox communicy established a service (Bi-
skovig) of brothers, and they took up this [iconl from
the church of God, and deciding that it was right to
carry it in procession along wich che Hodegetria, in that
godly and most sacred fitaneia which takes place oncea
week, as was staced, they arranged for it to make the
rouncds of the pious churches of the saints, just as an-
cient tradition has derermined up til now."!®

Elsewhere in chis text we learn something more of

4 Pemm Tafur, Travels aed Adveniares, trens. Mo Lews (Tandon 1926),
142
3 Neshirr and Wista, “Confraternicy ™ (as in note 33, 382383, have,
however, cautioned thar the plgrims may be confusing brotherhood
with blood relations.
* Their being blindfalded, o facr mearioned anly b Stephen of
Novgorod, is probably to be connecred with the imagery of the mons-
ey icsedf, which was noted for irs bealings aif the blis
* E. van Debschiltz, “Marz Romaia. Zwei usbekannes Texte,” BZ
12 (19033, 173-214, tsp. 202 Vo Dobschiitr dazes the manusc ripe
(Paris, Bibl. Nar gr 1474} o the elevemb comuey, A, Ehrhand,
U berliefirsmg amad Bestanid dev Bagivgraphivchen and bomilyischen Literasar
dr crischinchen Kirdde, vol. 11 (Leipag 24, 1o the rwelith,
18 Mgt 88 Toinn Thy Kowd Ipis )
s dooBagou dunyipans crondadreps fumo-

141

BlpoToson zany OFwIY,

the narure of the brotherhood arrached to the icon of
the Virgin Romaia: it was apparently responsible for
managing the miracle-working properties of the icon
and could as 2 body recite prayers and even exorcisms
on behalf of those awaiting a cure. The head of the
brotherhood was called "6 kopubaiog Tiv by,

Processions of this sert were by no means limited to
Constanrinople. In cwelfth-century Thessalonike, an
icon of the Hodegerria, revered as che proteceress of the
ciry, was escorted around the ciry {weekly?} by its own
brotherhood:

At this time. che all-hallowed Mother of Ged, who
has among us the appellacion of the Hodegerria,
also revealed an unfavorable sign, showing that she
had rurned away from us and did noc wish to sup-
porc us. For in the course of 4 procession, on the
day when it is ordained that this beautiful cere-
mony should take place, she had rravelled around
to those places in the cicy which the brotherhood
desired thac she should visic. Then, when she was
being carried back again to her home [#lc 1ov
oiwov aitfich and was approaching the entrance,
she made such a strong resistance at the doorway
thar the man who bore her was forced backward,
and when he began to exere himselfl to move for-
ward, he was oppressed by a great weight znd
came near to falling: and he was not alone in chis,
but the same thing happened to che others who
were participating in the work of carrying her. In
the beginning it was suspected that the bearer of
the image had devised this on his own initiarive,
this being the sore of charlatanry in which many
engage. But when holy men [igpoi fvépec] also, of
upright life and incapable of contriving anything
improper, joincd in lending their strengeh o that
of the others, and their combined force was unable
to overcome the resistance of the sacred icon [iepol
aiyvon], and when ic could not be persuaded 1o
enter but refused steadfastly to be borne within,
then fear overtook all prudent men for what they
were about to suffer. They burst inco tears rising
storm of weeping, chey lifted up their voices to the

vigy Dfchbiy gooTIoOMEeL i T el Beel fohnmag sautiy il
Sazmviie TH Tohouvy sl Efitopdba i, og
cipTTies. Kol aiTny seid i TpaehelgEws TPOTopE STl
FmoEvTes s ufunpion vaels tin dylue dormy Betdlovee, i
fy apyale mrpaboms pigm s Belpo Supperel. Yan Debschirz, "Mane
Romaia™ {as in note 175 202, lines 3-10. Though the word oo
smdrepor recalls she azcudoion known from sourcs dealing with early
confruremnities, the comext here would seem ta call for a sczaighefuraacd
reading of the rerm, CF 5. Péorudes, “Spoudaei oo Philopanes,” Ea 7
(19043, 341348, | am at  boss 1o explam why the icon is taken iom
the “riarch of God” when both the Hodegon and Chalkepratess monas-
teries were dedicarsd to the Virgin

15 Von Dobschiiee, “Mariz Romuin" (25 in ante 17), 202 (line 26)-
203 (line 17>

st £ TR et Ko
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mast high Son of the all-holy Mother of God and
they did not cease until, now that the sign had
been received, the brarer [6 Paoralov] of che sa-
cred image was able wirthour straining and with-
out hindrance to bring it 1o its appointed place.2?

The disaster foretold by this wntoward event was the
fall of the city to the Normans in 1185.3!

An imporrane texe reedited recently by John Nesbice
and John Wiira reveals che existence of 2 confraternity
active In the service of an icon in a more rural locale,
namely che area of Thebes, in the eleventh and rwelfth
centuries.®? The forry-nine members of rthis brocher-
hood devored themselves to the service of the icon of
the Virgin Naupakussa. Each member (the ones who
could write, at any rate} signed himself “dobhoz Tz dre-
poyios Osotokou Thc Nemuknitions” (servant of the
most-holy [icon of che] Virgin of WNaupakros),?* and
commirred himself to transporring and tending an icon
of the Virgin, The icon was to be moved from one
church to anocher and to remain a full month in each
place. This extended stay was probably due o the facc
thar in this rural serring the distances berween the var-
ious sanctuaries were substancially greater than in the
capital; otherwise the principle of rotacion was essen-
tially the same. The members of the group, many of
whom were priests, and some of whom were women,
did more than carry che icon and take good care of it
when irarrived ar a nearby church: they recited common
prayers, agreed o help each other in sickness, and to
assemble for each other’s burial and memorial services.

A few works of art help round our our impressions of
these icon processions and their accendant brother-

' Eustachios of Thessalonike, Tée Caprare of Thenafonsée, truns. J R
Melville Jones (Canbeere 19883, 142, lines 3<21. A distincnon s drawn
hene berween the brotherheod and che holy men. che latrer presumably
ks The icom is earbier called *f) rorioiges fuov” (42, lines 11-12)
An con of the Hodegerria, probebly the same one, was housed in che
fifteenth century in a chapel adjacent tm Hagn Sophes i Thessalonike
and Brought out daly for services in thar chuech and o ather ch
in the city on special feast days of the Viegin, Car sovrce for this imfor
mation. Symeon of Thessalonike, does not specify who transporesd the
wnn o the other sanctuanss; when s wene from che chapel into the
chirch, it could prsumably be mlled our on the kind of wheeled stand
we see in the frescoes {e.p.. A, Pirzold, Do Adasbivo-Hymea. D B
derzybien in dov byzawciniicten Wandmalens: dic 14, Jabrbamderts [Srutegar
I9HY], hgs. TG, b, 1143 CF R, Jamin, Ler doliner er dor menaitives it
grands ventrer dyzantnn (Febynee Hellopors, Laree. Galirier. Trdezonde
Atbines, Tharsalonagner (Paris 1973,

4% Eustathioss comment on the poessible "charlitanny™ involved io
the erraric movernen: of icons calls co mind che stapgering bearers of the
Haodegerria icon noted by the pilgrims in Constantinople.

2% Mesbirr and Wiita, “Confreternity” {25 in noce 3)

3 Thid__ esp. 356=308

“4 M., Acheimastou-Poramianou, “The Byrantine Wall Pantings of
Vlacherna Monastery (Area of Aral,” in A ds NV Comgris rmrerma-
sl o S dyzansines, Ardinel Segpeemier 1976, vol, 11 (Athens 15810
T-14, esp. A4 and now sadem, “The Basilissa Anns Palsieloging of
Arti and ihe Monascery of Viacherna, Wamen and Byzanssme Mosairs-
arini, Proveedings of rbe Arbens Sympoisn, (985, ed. ] Y Perreaulr
dArhens 1901), 4349 The cuprion says “Xopd 7 resaying Broziro

hoods. A thirteenth-century fresco in @ monasrery near
Arta, published by Myreali Acheimascou-Poramianou,
shaws the Constancinopolitan icon of the Hodegetria
out in the markerplace, accompanied by the clergy and
a large throng of women with candle holders; markee-
day genre scenes include sellers of drinks and fruics
{Fig. 1).%% The icon itself is being shouldered by a sin-
gle bearer, his arms strerched out “zs though crucified.”
He wears a knee-length brownish red tunic and a srrap
diagonally across his chest, which is probably the
learher “bele” to which, according ro Clavijo, iron rods
were artached. Two other brethren stand nearby awair-
ing their turn; they wear the same caps and diagonal
strap.

The verisimilicude of chis fresco is unusual, matched
only by a Russian rapesery of ca. 1498, where an icon of
the Hodegerria is once mare involved, chis rime in Mos-
cow (Fig. 2).%* Its bearded bearer again has his arms
scretched out to the sides and is dressed in a long
brownish cunic, Ar che base of the icon is & triangle of
rods; the cencral verrical rod is apparencly inserred into
scraps that form en X across the bearers chest. 20 Qrher
participants carry two large semicircular fans or banners
and two smaller Jozenge-shaped fans, as well as a dozen
colarful long branches: che larrer have led 1o che identi-
fication of this as a Palm Sunday procession ?” Orher less
narrative, more licurgical images (scenes illustrating the
Akarhistos Hymn or the fease of the Sunday of Ortho-
doxy) show the icon resting on a stand, flanked by two
members of the brotherhood (e.g., a fresco ar Defani
and an icon in the British Museum, both fourteenth-
cencury; Figs. 3 and 4).%% The men are clad in wide-
sleeved red tunics, with special rall, rounded red harg

T3 ‘CHipmrping 185 fv 7 Kovetowvousdhe,” a reference o the “heal-
ing grace” of the Virgin Hodegerria

4% N A Maiasova, Dvevmersinbie ibite oscow 19710 00, 2T, N A
Mayasova, Mediaw! Poaerval Embroidery. Byzamtim, Balba Raisiat
(Mescow 1991), no. 17; Moran, Sirgers (as in noce 35, 130-131. fig. 83,
A Grobar, “Zametkz o meode prhivienis raditgi ikonopisi v ruskor
ehivegriss XV-XVI vekav," TriDeler 36 {19813, 280204

26 The same trangular underpinning is visible in 2 chireench-
cenrury miniarure in che Mamilion Pealeer (Beelin, Stxedlsibliothek,
cod. 78 A 9, fol. 1390, showing a famuly m proskynesis before an icon of
the Yirgin Hodegerein, The mds ane inserted o s pedeseal-like base:
Beleing, Hud snd Kwit (25 in nore 3), fip. 74,

7 The procession is more lirurgical than the one in the Ama fresco,
in thar the mackec-day elements are sbaent and the won & atended by
higheranking ecolesizstics end even members of che imperial family. Iris
tempring, however, 1o see in the twelve branches che cwelve ko,
accompanicd the Hodegetria icon to the Pantokoor monaster
. 347 above. Similar leflike forms visible in the Aro fresco ane proba-
lsly rhaprdia, er liowurgical fans.

2% Parzold, Adarhisis-Hymess (as in note 200, with eaclier bibligre-
phy and many plares. Cf Sevionko, “Trons” (ae in nore 2y, 47—50 Thees
figueres act bere less as bearers chan as an benor geard, flanking the image
s 2ecendanis fank she cmperor or as angels Aask che seared Virgin and
child, e.g.. an image in the Varican Kok kinolaphos manoserige (Vae, gr
1162, fiol. 50w), Belring, Bl wwd Kadt (28 50 note 3), Ag. 179 On the
angel wings given the bearers in the Sunday of Orchodoxy icon, of
Seviznko, ibid., 48,
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sirnilar to those worn by psalrai. 28 Occasionally a sort of
strap is visible running diagonally across their chests; in
frescoes on Mounr Achos, the straps actually have a
buckie, confirming Clavijo’s statement chat they were
made of leather (Fig. 5).30

Some depicrions of icons ocher chan che Hodegetria
also include the figures of icon bearers but do not indi-
cate whether the bearers belong o a brotherhood. A
fresco in the fourteenth-century Akachistos cycle ar
Markov Manastir, for example, shows a bearer bent for-
ward careying a large icon of che Virgin Eleousa on his
back in just the way that porters carry extraordinarily
heavy loads in Tstanbul today (Fig. 6)3' His body, ex-
cept for his head and legs, is invisible behind the podes,
the embroidered cloth hanging from the icon; when he
walked bou, the icon must have given the impression
of moving on its own.32 In the fresco in the church of
Sopocani showing the translation of the relics of St.
Stefan (Symeon) Nemanja to Studenica, the icon of the
Virgin “Paraklesis” is being brought our to greet the
body of the saint. The bearer is again barely visible be-
hind the podea (Fig. 7).33

The evidence regarding lay brotherhoods devorted to
purposes other than the service of icons has receatly
begun to be collected and studied .31 Here I shall men-
rion only rwo of these brocherhoods, the two that
clearly involved service in lirurgical processions {and
thus perhaps the ransportation of icons).

A miracle of St. Artemios has been cited as witness to
the existence of a brotherhood “of the pannychis” (a
vigil service), as early as the seventh century.®? The hero
of the story, who lived alone, had devored himself from
his early yourh to the pannychis (spoaxkeprepov T v
vuzifi) of the Constantinopolitan church of John the
Baprist in the Oxeia.® His regular habits were noted
by a thief, who seized the occasion of his participation
in the pannychis for the feast of the birth of John che
Baprist to break into his house and steal his clothing-
When morning came and the man had to dress formally
for the service, he found all his clothes gone, so char he
was unable o participare. Rebuked first by St, Arte-

## Cf. Moram, Segers s in noce 3), esp. 32-385,

0 The frescoes in the karholikon of Laves are dared 1535: G. Miller,
Memsmengs de #Azhor (Paris 1927), pl. 13 cof. also pl. 2

21 A Geabar, “UHodigierin et UEléousa.” Zéornié 2 Jifsone wmeini
10 (1%

74, 314, eip. 12
erhizps this is what Pero Tafur meant when he smd, "By Axing
anes eyes wpon the pictuse, it appears wo be ruised high above the
ground and completely cansfigucsd ™ On the pder, of. A Frolov, Ta
Poder', un tissu décosutif de [église byzaarine,” Byzamuon 13 (19381
461-304

35 Sevenke, “leons” (as in nate 2), 33

#(f. the aricles cited in note 3 above.

= A Papadopoulos.Kerameus, Vara Groos Swra 150, Peoeesburg
1909), 20 (line 2)-235 {lme 28).

4 The word spoawiptepio is wsed for the waiting thar precedes the
appeaance of the smne dusing incubatios. Bur i does include the idea of
a wairing wpas, 4 commirment, an adherence of allegiance fcl. nore 58

below),

mios and then by the money changer who served as
“treasurer of the brotherhood[?] of the pannychis” (&
Gpriprog 1ol dAixot tiv THE movayidog) for not show-
ing up for his usual duties (escorting 1 fiyla in proces-
sion, wich his candle), he was requested by the arkarios
not only ro turn in his candle bur also to pay a fine.

The outfit he was supposed to wear is nor described
in any derail, excepr chat he complains that he has not
ane picce of clothing left, not even his “xapradaguy,” a
word of uncertain meaning.’’ The fact chac che thief
could brazenly claim chat he had been loaned the
clothes to wear to & wedding suggests thar che costume
was rather fancy, but not thac it was specifically related
to membership in che brotherhoad. The chief's brather
was hauled in, already dressed in the scolen cloches, in-
cluding even the man’s "houpiov,”>® The hero gers all
his clothing back in the end, though he graciously al-
lows the thief’s brother to keep che stolen underrunic
and britches to avoid suripping him quite nude at the
public hearing.

This miracle reveals chat che pannychis was served by
a group of men whose regular duties involved singing
and rthe bearing of candles in processions, and rhat the
brotherhood had & creasurer, The brotherhood could
presumably also issue its own seals. for on an eighrh-
century seal is an inscription thar reads “Tfg ravvuyidos
v Xahworpat(silev,"3® Another seal, even closer in
date ro the Arcemios miracle, bears the inscniption "Tou
& . . . mavlvugiog Tiv Xaixonpow(et)ev™, " using the
rmiracle text as a guide, we might reconstruce this inserip-
tion as “Tob dihukod Thg monaugidog v Xahkorper(eihoy”
({seal] of the brotherhood[?} of the pannychis of rhe
Chalkoprateion). This seal bears on its obverse an image
of the Virgin and child, which has been thought tw
represent an icon in the church of the Chalkoprareia.?!

Another limurgical service that may also have had
regular lay artendants was the presheia, a Friday night
office of the Viegin thar, in Constanunople at least,
included a procession across town with icons from var-
ious sancruaries.?2 We hear of a tenth-century layman,
Stephen Katzaror, who, after being cured by the Virgin

8% =g prghagey is anocher word for s =rpilupe, an apeon of plece of
underclothing.

38 The meaning of the term 15 again unclear, bue it may be the same
25 & haopiov (koupl, in modem Greek): a serip of leacher. My thanks co
Wirgil Chrisafull thiis sugLestion.
G. Facos and A. Veglery, Brzanrise Lesd Seslt (Basel 1972), ao.
770, V. Loursar, Le corpan d zeeaws ol Semfing byzantin, vol, ¥, part 2.
lise (Paris 1963), no. 1143 Zaces and Veglery associate the seal with
the imperial visit to the shrine on special feasss af the Viggn, but the
pannychis at che Predromos church mentioned in the Artemios mircle
took place not unly on major Bapaist frases, bur every Sarurday night.

1 Fzroe and Veglery, Lead Seali (as in nots 391 no. 1118 fsevench
cenoury!

4} Ibid., 719

42 On the preshesa, of Sevienko, “Trons” 25 in note 2), 50-54. The
seals inscribed TH rpecflein st dviov Moviehenpove; o0 KA-
TOYAT] NON haodipes T should probably be connected wirh 1 Fri-
day presbena service in a sanctoary of Si. Panteleemon; laurenr, Corar
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at her shrine ar Pege, "commicced himself in writi
be a servant of the Virgin® (xai té eive Solkos =iz
@rotoxou S ypadiis meTwoaueves), and wenr on 1o be-
come “the chief of che brothers of the presbeia” (npiitos
tiw adekdiov THC npeaPeios), a post which he seill oocu-
pied when the miracle was ser down. %3 We are not told
what this position involved, but the passages reveal thao
a lay brocherhood was indeed associated with che pres-
beia; its duries may have included the care of “the ican
of the presbei:l" (1dh g mpesPelus aiyvoy, as it 15 called
in the Pantokrator sypeben), which is used n the
service. ¥4

From their seals, we know char chree laymen of can-
siderable standing served as npditog tfig npesfeias in the
eleventh cenrury:** John, who was both  patrikios and
apitog tfs specpeiog of Blachernai; Michael, pacrikios
and rpétog +ig mpeofieiug (the church is unspecified);
and Nicholas Skleros, protoproedros, megas skeuo-
phylax of Blachernai, and =pétoc e npeafeies, pre-
sumably also at Blachernai. %

Membership 1n a brotherhood clearly required some
formal commitment, apparencly a written one. Stephan
Karzaror signed on the dotted line to become & dothog
11 Beozdxov; so did the members of the Theban con-
fraternity, most of whom wrote “8uoiord elvaer dofikoc
Az inepoyios Beotokov g Nemuxnimong” (wich vary-
ing degrees of liceracy). In these cases, the common
designarion dotkog s Beotonoy has acquired a techni-
cal meaning: it refers o someone who has commicted
himself to the service of the Viegin—to her icon or her

der weaux (@5 in note 350 no. 1206, The scal bears o bust of S
Fantcleemon.

43 Acr=fS Navembser, 111, RRRC, The miracls are usunlly dazed
the tenth century; the manustript consimng the cext {Yar gr 8223
dates to the cwelith,

44 Gaurtier, Typicen {as in note 2}, lines 731, 799800, CF. alia Sev-
tenko, "[cons” {2 in aote 29, 5% n. T2,

T On che office, of, Darrousés, Redberofer (as in nore 23, 314 n
3, According to a muracle of Sz Arremmuas, men in high places (niw
povieyd were involved in the pannyebis of Jubn the Baptist every
Sarurday. Pepadopoulss-Keramews, Vi Groes (s onowe 35L 14,
Tines 1921,

e Lagrent, Comy & smanx fas in note 39, nos. 1200-1202. On
Nicholas Skleros, cf W Seibr, Die Shfroi Eime prosgupraphich.
Afgilfsgrapbiscte Studie (Vienms 1976), 9307, Lavrent (no, 1205, minth
centusy, and na. 1203, eleventh cenury) also describes seals inscribed
“The seturm of the Holy Aposles” (H dzootpedd iv ‘Aviav Are-
sTokiov), and "of the diakoniz of che Blachernai reouen” (Ths faeovies iz
wroTpedis thw Bhigrepvavd, which Be intespeets a5 these of 2 Lrother-
hood responsible for she resarn mmps of che impenal procession,

17 For individuals registering their commitment 1o seculsr Iords, of.
PLP 5w " =

A8 Won Dobschice, “Mariz Romaia” (25 monoee §7h 2002, lines 35—
36, Perhaps the enigmeric ypinmar, the women whe helped our ar the
preshens service ar the Panwokraror, were called thar becavse chey had
signed @ wncten agreement: Gauier, Tipicos {as in note 29, lines THT -
Ta4.

U8 Favon and Veglery, Lexd Sexdt {as in noce 39), no. 2888, seventh
SRTIEUTY

50 Ibid., no. 1281 A, ca TOD

liturgy—as he would ro a lord or the emperon®™ A
passage In the story of the icon of Maria Romaia implics
the same rhing, if more indirectly: the brotherhood is
referred 1o as “the group of those pledged to the Virgin”
(N §& v ouverheruévay T Beotdxon minbig). 38

The phrase "fobhog tfig @sowror” occurs repeacedly
on seals of the sevench to eighth centuries. Although in
most cases it should be understood as a forerunner of
the invocation “wupie [or Geotdvel Ponile 1w fodio
ooi” standard on seals from the e;ghth to mnth centu-
ries on, in some cases it may be bemng used in chis
technical sense, as indication of membership in a broch-
erhood. The relevant seals are those of John “strarelates,
servant of the Forry Maroyrs” (fofiog tiv dyiov peym-
houapripov),*® of Diazouzis, "apo eparchon . . . servant
of 8t. Theadore” (Boiikog Toib dyiov @codmpou),®” of an
unknown “servant of St. Sophia” (Sobhog thg "Aviac
Eodiag),*! of Constantine che kouraror, “servant of the
Great Church” (Ozotoxe fofifer 1@ ob Sole Kuvoruv-
sivey Bothe tiic Merding Exxinoies xei xovpirep),32 of
Hadrian, "servant of the Holy Trinicy” (@rotdke Boijiel
Adplavis moté Sovktd s “Aving Tpuadoec).3* Mighe chese
designations refer to sancruaries to which these men
were arrached?® Are there perhaps other occasions
where che phrase "8o0hog iz Beotdxon” 15 used wichout
our being aware of its technical meaning?®® We should
at least be on the alert.

A commitment to a brotherhood, whether it was a
bratherhood of the icon or of the pannychis or of che
presbeia, involved regular arcendance ac services and

51 Jhid.. oo 307, ca, TO0,

7 1bid_, no. EBO7, ninth cencuny.

3 flaad,, fo, cighth cenrury. Thers are several ssals where, as
here, mdividuals invake the Viegin's help while declaring themselves
“servancs of someone elses e, il nos. 1470, 1505, 1606 C, 2301,
Cf. also the seals of Andrew, Soikos sfg mopod 3781 (eighth cen-
sury) and of Zeno hypatos and Golkes T oroupet, ne, 2937,

% The formula “8niog tof - . - 7 is not used chat often on seals of
clerics or monks. Note, however, the seal of Conseantine spesBirepen,
Suthou 1hz ‘Aries Zodio: (Zacos and Veglery, Lesd’ Seali [ in o
oo 317) Theodore who signed an Athonite document m 1015: G-
Biopas hevnyas Solikes Toi dyion Ueamrion of Sowodivee; (Ager d Lare,
ed. B Lemerle, A, Guilloa, and N Svoranos, vol. T [Paris 19703, o, 29,
Tine 273, and the seal of Endokia, an eleventh-contury nun and seevant of
“the Periclowes™ Beotice oniBe of 57 Socln Fiosin woveyd wei dosn
Th; Mepifotos. Her geal beass an amage on irs obverse of che Vi
vrante, inscribed i Mapidodos (V. Taurens, Le o ales ssann ot empiee
dbmaentin, vol. 11 Adwinizraton coneale {Paris 1981, no. 1294, second
half af the eleventh centusy); possible thar this nun was ssrving o
particular icon, chas of the Virgin Peridoxos. There is also the slighe
possibility thar when che sancruary is refermed o on 2 seal by an epither of
the holy figuse to whom it is dedicared, this mesns che diakonia is
acrually serving the son of that sancruary, e.g.. the dizkenia ol Aom-
dawmtow (Lanrent, Coniun der poesnx {28 10 note 397, nes. 1207 and 1208),
or the dizkonia 1ol tpomaioddpoy, in an epigrem by John Mavenpus
(lodasr Evchanrovum Mavapolize, gaae in Codie Varican Graen 676 Sa-
Serzant, ed. P Lygarde [Goetingen 1882, reprint Amsterdam 1979, nos.
T1-72} But this is by no means certain

** The phrese is so widely undersood 25 o 1opes thas 12 scurcely ever
mukes uny index verborum.

i
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sametimes the escort of an icon on irs various journeys
shoue the city or countryside. The members could ex-
pect benefits in return: cash payment from che sancru-
aries they visiced (as was provided them by Emperor
John 11, mutual support in times of illness, and special
trearment from the saint whose sancruary or icon they
had served. When the man whose clothes were stolen
later developed a testicular tumor at age sixry-rwo and
faced surgery, he prorested to Sts. John the Baprist and
Artemios (and to their compenion in che shrine, St
Febronia), “So. St. John and St. Arcemios and St. Feb-

55 Mo, e e sl Gyie Aprime wal dyin Defipevie, ot uiv

cni e ypéveu Sedotimme, fu €l 1o yipa; fvEEpol
pvilpdimeay T TpommRIATEpoUY. Elyov By wai aur

O BEKLEToLg
vEwam, £ thv ETi ¥

ronia! I have served you [Gedoiheuxa] from the age of
ten until now. only to be mutilaced in my old age! If I
had committed myself to some individual on earth [a
tav Bxi v evbipozoy Tvi apoocraptépowvl, 1 would
have been found worthy of {receiving] support and care
and arrention. Now that’s the sorr of compensazion [
expect! "¢ St. Arcemios, of course, hastily rewarded this
faithful servant with a miraculous cure.

Cambridge, Masiachusetts
wparfigens ¥ Sk eins wai spoveins dfuwlfven I8e g seiov hpeya

#ifov. Papadopoulos-Kerameus, Varia Gracs (as in note 35}, 29, lines
11=15 flicerally: “See, for such & recompense kave I come™)




Wit v TiNRR® 1R

1. Arta, Blacherna monastery, fresco of the procession of the Hodegetria icon, late
thirteenth cenrury

2. Moscow, Historical Museuwm, tapestey showing the procession of an icon of the
Hodegerria, 1498



4. London, Bricish Museum, icon of the feast of the Sunday of
Orthodoxy, fourzeenth century

3, Detani, church of the Pantokmator, fresco illus-
rating strophe 20 of the Akarhistos Hymn, ca. 1330

5. Athos, Lavia monastery, katholikon, fresco of the feast of the
Sunday of Orthodoxy, 1335



&. Markov Manastir, church of St Demetrios, fresco illustrarin

& scrophe 23 of the Akarhistos Hymn,
= 1375

7. Bapodani, church of the Trinicy, fresco of the arrival of the body of Stefan (Symeon) Nemanijz ar
Srudenica, third quarter of the chireenth century



