S

which they themselves benefit in the western world. Given the situation

described in these pages, it is truly ironic to have Orthodox prelates declare
that their ‘task in North America is not limited to serving the immigrant and

ethnic communities, but has as its very heart the missionary task of making
disciples in the nations of Canada and the United States’." Secondly, the

nation’s educational curriculum will have to incorporate the simple lesson that

although the overwhelming majority of Greeks are Orthodox, one need not be
Orthodox to be a good Greek. Such changes are possible, if the political wil|

anq leadership exist to bring them about. However, it would be unrealistic to
believe that such will and leadership exist in Greece today.
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commander of ELAS, the wartime, communist-controlled resistance army,
in a traffic accident (the government had feared that the communists would

use the tl'iﬂl fDI‘ prﬂpﬂganda purpﬂSES}_ﬂﬂ

quently made against Evangeli
y gelicals was that they had
anenty ‘ - cals ¥ had not shown suffic
r é:l;[::} o tlll-l atto lilaw'r.::rl-lacn::m*urlrlurusm. ['he police authorities in Pieria lzlr?cem
when the area had been under ELAS control the ‘Evangelica)’
a

heretics : .
oclical é’l‘:sriﬁfllpgichmi that communism does not persecute the ‘Evan-
dogma as an 2theicr ai‘;f:_a*:if"ﬂﬂgﬂllcalf total rejection of communist
behind such = reporc n one can only wonder about the motiveg
Fi : - .
memlll:lrLY:G;f;iferlieﬁexssmtenl.: Spticiula'tmn that Evangelicals, as well ag
atically excluded fro Iglous minorities including the Catholics, are system-
an Evangelical s ﬂkem Sens_lt“’e gover Hmt_i‘nt positions. In December 1992
isted betweenphis CS;HHH h11'1 Athens, while denying that serious Prﬂblem;
firmed ioformation u:;: and state authorities, added: ‘there is uncon-
exclusion of Evangeliz‘;lts ‘;f; s o remain in force a directive for the
Solice, education”. rom certain sectors of public service: the army,
This 1 : . e
dispmv: gf;:zirﬂ: l;s.usmcmn Wth!‘l 1s obviously very difficult to prove or
issued. In a letter ,ubl?r:l l:[ some evidence that such a directive was in fact
mos (30 Decembef o ;53 )E in the Athens weekly Oikonomikos Takbydro-
itary service as the d ” WI.lft " _revealed ! hat, having completed his mil-
commission, which is DC'CC;I' of his b attalion (but without an officer’s
e fﬂrcejs) pen i S}Ean ard practice for medical officers in the Greek
protested, his ,battal'nc arge papers ]lSIiEd his conduct as ‘fair’. When he
with a seéret order {:f ::lhzﬂf mander claimed that he had merely complied
less of performance. w rmy Gf:neral Staff that all Evangelicals, regard-
appealing the matte;t EI}'}E to receive the conduct designation ‘fair’. After
police station (which h(;;d?e(;?eu;;li:ti’szzltr , 1€ Was summoned to the local
order had been r&:ceived to change his disch:fgg ?:rz Sancl jas tlc:ld that‘an
Cﬂl;d%lcl;'ftrﬂm ‘tair’ to ‘excellent’. pers, under the heading
t1 ‘ , : :
e h;re:n?;;lelt:::dl;mgme that this was inifact an isolated case and there
entirely different ex :;Iizil:zﬂj;zf:;:i ;szu;_l]ilar. tregn*;ent. However, an
Evaneel; entioned. In 1955, whe
hic :f;l;cﬂp}aizf:egere?luestej tha}f the designation ‘ChristianfOrtfmclo;‘ 32
abusive language whcicﬁnge to ‘Christian/Evangelical’ he was refused in
Yet months lares fres , among other matters, questioned his Greekness.
iation, he was s;nt t rEfI;?anqg to the examining board his religious affil-
commissioncd. he r; 0 :jcm}'ls SC:hGDl, as was another Evangelical. Once
NATQ, and was assi En“"; t ihlghesr security clearance for Greece and
where he served ne ingt: to the Hellenic National Defence General Staff
officials. On his discha rpreter in highly sensitive conferences with NATO
lent’, he was emplo e::-lgT:; WIl:Ch nighest commendation and conduct ‘excel-
Minister, where h?s aisignzlsn; fIISFSd:EIfI::rE f: the Ministry to the Prime
: . ice as i -
trial of the American airman who had killed Gener;?l;lt-;;:r:i?;;earﬁlsn :]l::
’

Conclusions

e, democratic soctety, whose constitution
{4 the individual citizen protection against
of the state authorities. As a ‘known’

religion, the Greek Evangelicals fare much better than other religious minoti-
ties which are not so designated. Yet a fundamental problem persists, symbol-
izing the gap between theory and practice. Although most Greeks think
nothing of it, there is a feature of Greek public life and culture that sets it apart
from all western democratic societies. At every state function the place of
honour is reserved for the Orthodox clergy who are treated as the sacred
symbol of the nation’s identity and spirit. At official ceremonies, presidents of
the republic, prime ministers, the cabinet, generals and other representatives
of the state behave as though supreme authority for all things Greek flows
from the institution represented by the person in black robes. The historical
explanation for all this 1s a1l too well known, as is the service of the Orthodox
faith to the preservation of the Greek nation. But the symbolism also perpet-
uates the notion that Greekness 1s synonymous with Orthodoxy and that the
Church stands above civil authonty. And as long as the Orthodox Church
continues to regard religious minorities as intruders upon its exclusive
preserve, the status of all such minorities, including the Evangelicals, will
remain precarious. So long as state Organs scrve as passive — and at umes active
_ tools of the Orthodox Church, religious minorities in Greece will not receive
a full measure of protection of their religious freedoms. So long as the polit-
:al culture of the country identifies ethnic identity and personal loyalty to the
state with a particular Church, religious minorities will continue to be treated
as less than genuinely Greek. And when the nation feels insecure or victim-
ized, inflamed nationalism will retard any progress toward genuine religious
freedom.
As already suggested, this culture, which subjects ethnic identity to criteria
defined by the dominant Church, brings Greece on a collision course with the
European Union. If it genuinely supports the content and implications of the
Maastricht accords, Greece will have to bring itself into line with its partners
on a variety of issues, including freedom of religion. It will have to cultivate
pluralistic society in all respects, including matters of religious faith, and turn
the myth of the separation of Church and state into reality. For this to happen,
rwo basic changes are essential. First, ‘he constitutional prohibition of prose-
lytism must be annulled, making it impossible for the courts to serve as the
tools of the dominant Church. The time must finally come when Orthodox
authorities will tolerate in Greece the full measure of religious freedom from

Greece is today a reasonably stabl

and legal system, in principle, accor
religious persecution at the hands
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Gospel and its meaning to the youn
recreation. In this connection, they
500 children (and sometimes entire tamilies) co
education and worship. Since the

social problems and modest programmmes have been started in the |
for alcoholics and drug addicts.” The Church in
combined relief work with religiou

arge cities
Kerkyra has recently
S activity in post-communist Albanjg *

ves and any problems that they encounter with
the authorities often go . nreported. Conditions have cha nged over time and

there has been slow but steady improvement in the attitude of
authorities, at least in principle. It has always been more difficult to be an
Evangelical in small towns and villages than in the larger urban centres.
Most individual members of the Church, whose social, educational and eco-

NOmic status represents an approximate cross-section of the nation as a
whole, are able to lead p |

their religious affiliation.
cities) many of their neighbours as well, are not aware

are not particularly concerned about jt. Parenthetically, the required desig-

nation of one’s religious affiliation on identity cards has caused much debate
In recent years and raises fundamenral !

secular

of their religion or

the issue is likely to
European Union and Greece in the
r members of the so-called known
r, if as ordinary citizens the Greek
heir daily lives, as practitioners of
equences.

nstitution (article 13.2) extends pro-
tection of freedom of worship to all *known’ religions. But even though the

Evangelicals, as Protestants, are accepted as a ‘known’ religion, their minis-
ters and lay evangelists freq uently run afoul of the constitutional banning of
‘proselytism’. The original prohibition was intended to defend the dominant
Orthodox Church from the loss of jts taithful to alien religions. On the other
hand, the 1975 Constitution maintains the prohibition of ‘proselytism’ as
protection of the individual right of freedom of religious conscience against
attempts at conversion by what the penal code labels “false means’. This

change implies that the banning of proselytism is directed at glJ religions,
and thus is fair and impartial. However

, since the meaning of ‘false means’
1s not specified by law, it is left to courts to decide what in fact constitutes

€merge as a point of friction between the
years ahead.* Its practical significance fo
religions is probably negligible. Howeve
Evangelicals are largely unaffected in ¢
their faith they certainly suffer the cons

As already mentioned, the 1975 Cq

g through Bible school and appropriate
run several summer camps where SOme

mbine vacation with religioyg
1980s growing attention has been paid to

EVANGELICALS

.. o cent
proselytization. Some court deliberitizns on ;Il::z :gm:; :a;:al;fiizgri:;:;licfhe
' he Dar es. a
2 thl?::ﬁ?:: L::: zfcﬂiaic{ 1:} be ‘falsegmeans’ are tht‘{ m:-zulmg c;f bc;ﬂkfs; :ll::
f;llj?ltiful interpretation’ of the Gospel, and the dlspant.y in the Evz :Jﬂ odu-
at between the person preaching and the one being preache f' _
et Ed bove, even the promise of paradise may lead to ch_arge‘S of pros
mﬂ"{'ﬂﬂﬂ‘; ader thl:se peculiar conditions much of the Evangelicals I'Ellgllﬂulﬁ
Ot n be, and is, challenged as representing attempts at proselyti-
Eﬂqﬂﬂ"ﬂ}\l:[f (;: OftE:'l than ;lﬂt, the instigators of the charges and legal action
Zatlﬂl?' ] C::il Orthodox authorities and their lay followers. | .
HI'EJHZ; c"1[:1:::nm|;:>1.1l:~;'r::-ry laws’ dating back to the Metaxas dv::tqtmis:;g? 391,1)
which remain in effect today (especially 1363{33 as :eumernt::lief.il n minatim;
he erection and operation of a Church bulldlpg of any ﬂ:j'lﬂ nation
:'eeuire an official licence issued by the ‘appmprlate recognize faL; hor ya
) he Ministry of Education and Religions. Theﬁ apphcatmq 0 such 2
ﬁf”d e t be zcmmpanied by detailed information concerning the rle.t 1
ll*_CE“CE nc::ls involved. The unspecified ‘appmpriat_e authority’ 1s in lrea lt]{
g;ﬂlis gl.l -:}Pl'ice and the local Orthodox Church, which almost mutmﬁ }ilseel
: Ebfcjk l::hnﬂ: granting of the licence. As recently as 1982, the Pan ;: En;
Ean{;elical Alliance appealed to the m;]tiDgaghg3::22:;;;::5:;2?1 u::;hz ©
laws protesting that ‘a]mnst‘mlall cases the Or l_ﬂ Ol by e
ity ” d the building . . . and any icence gran |
ggatehzi:uitr::ll?;:r a recourse of the interested parties [tﬂf] Elzle Sa{:;lﬂnl;:l; I?j
State’.* In its reply, issued two years later, the_Mm_lstry 0 | til;ns on and
Religions rejected the request arguing that the lﬁlcensmlg regz;i ons 1n ques
tion did not violate the Constitution and were in fact inten
43
pm;ecf:}:]l:;letllﬁn;;?ﬂlgll:f?;.licensing Church buildings the Ministry of Eiﬁ;
catia;z and Religions regularly requires the Evangelical Ch;lrc;l;; ;ﬂcsi:cumr
detailed accounts of their activities. For example, 'ablj?- y 07 creviar
demanded the following information ‘as soon as possi fel.l Z};i] taddress o
lace of worship, telephone ‘where we can reach you’, u{l of current
pastﬂr titles of periodicals or other literature spﬂnsm: ”i‘ ;llamrcular ther
Ergani’zatinns, clubs or schools operated by_ the Churcd. erm ouar oo
cluded with the reminder that ‘any change in your a'dl ress Ccilﬂjl;i our pastor
' r approval’.* On occasion security officials 1n ifian clothes
artive GEHGLIHCEd to request information about the Church. An
2:11:;;2[:; 1993 the Athens press reported the exisrenie :I:}f a ﬁ!asslileed ;;;:3
- reeks undertaken by the Greek Intellige Bency
?éYnfinglzzhcﬂndn{i:inid the names, addresses, telephnne' numbers ﬂl‘llii mf:e
matiﬂ;l on personal finances and bank accounts ot their pastors, who w

- ; 46
ntly under routine surveﬂlancg. | |
ap?’aezeiﬂdi};ally, religious minorities, including the Evangelicals, l;,av:b?f;
accused of lacking in patriotism. In the 1940s and 1950s one charg
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are regarded by the Orthodox authorities as a heresy (as are the Jeh "
Wlﬁtqesses a::uj Mormnns) and a serious threat to the nation becam: Vah's
;ehgﬁmus activities are viewed as deliberate efforts to undermine nation lt o
idarity among Greeks. According to journalistic sources. about twen . P’Sﬂl-
teCf}S_t‘?l Churches are believed to exist in the Athens ’area alon EJYThEI?-
activities are regarded as essentially outside the law. The authors ?G cor
religious mrc:tfemm:e and discrimination, published in 1994 b th: B ssele.
based organization Human Rights Without Frontiers, giveythe t fziﬂﬁli
{6,000—.18,000 Protestants, making no attempt to distinguish I:)g e
Evangelicals and Pentecostals. P petween
\X{hatever their origins and beliefs, the Jehovah’s Witnesses need b
considered s*:eparately from the family of Protestant churches. Their do evin
andlpljeachlng tactics, not to mention their claim that allﬁ the dum(?trme
Christian Churches (especially the Catholic) have been eXPro riat;;llalzl:t
datan, set them apart from the main subject of this article. Nevertl?eless h ;
n.eed to be mentioned here because, as already suggested, in the Greei(t .
ting, they are nft::en confused with the Evangelicals wh; suffer from tslf't-
unwelcome association. Moreover, they serve as the lightning rod for thls
charge of proselytization, from which the Evangelicals have sough :
tect themselves with only moderate success. St pro
No official figures are available on the Jehovah’s Witnesses in Greece b
they are cl_eaﬁrly more numerous than all the Greek Protestants. from Eh Ut
;l;;yua:;a:g;gigl 1!3;! a wall ﬂffmutual rejection. The Witnesses’ ::}wn fi;ureﬂ?;
,U00.%" The status of the Witnesses i ' ’
authmritif*:s hgve not recognized them as a ‘ki]nogfle’efeii]gsi;:ll I;If;t:;c;use ctzlhe
the constitution and penal code. This is despite the fact that in 19713Il l:r
Council of State (Symvoulion Epikrateias) accepted the Jehovah’s Witnes';;
as fﬂl_lmw:ers of a ‘known’ religion and thus entitled to protection under th
constitution. However, in 1983 the Supreme Court {Areios Pagos) declar j
them a heres.y,lwhich tor all practical purposes they remain in the e ;5 l:::-f
church and civil authorities. When questions arise, state authorities de}-th t
th'e Orthﬂdc?}f Church which consistently regards the Witnesses as a h esy
with a h{}Stlllty'thﬂt has not mellowed over the years. As a result Eszz
organs serve as instruments of religious intolerance. For example wi]en in
198? the Wltnessesf applied to have their ministers excused fr-:}n; militar
service (as are ministers of the ‘known’ religions) the military authﬂritiez
requestﬁed a ruling from the Ministry of Education’s Directorate of Religions
The Ministry’s response consisted of the decision of the Holy Synod if thF:‘
Sl‘niu;'ch of GI.'EECE which declared that the Witnesses are ‘neither a known
puri;r;,f:{?r in fact a religion but a business with an economic-political

) In a court case declidf:cl iil’l 1991, in Tripolis, Jehovah’s Witnesses brought
»Iz; illrges against certain individuals whom they accused of publicly and ver-
ally assaulting them on account of their religious activities. After listening
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to a parade of ‘experts’ In matters of theology, the court dismissed the
charges ruling that Jehovah’s Witnesses ‘in no circumstances can be consid-
ered an accepted religion and consequently they do not constitute an object

of verbal assault’.’!

Structure, dogma, activities

The Evangelical Churches of Asia Minor had adopted the ‘congregational’
system of self-government under which the entire membership, acting as a
democratically-ruled unit, controlled the atfairs of the church and selected
‘s minister, whose qualifications consisted of personal integrity and faith,
and knowledge of the Gospel. The Evangelicals of the Greek state had fol-
lowed the more structured ‘Presbyterian’ style, which 1s based on a hierar-
chy of authorities; the council of elders (presbyters) and the ministers of the
district churches, in turn following guidelines established by a geographi-
cally larger general assembly. After the arrival of the refugee churches in
Greece a Panhellenic Evangelical Alliance was established (in 1924) which
over time developed a governing structure that combines elements of both
the Congregational and Presbyterian traditions.” In essence, while seeking
spiritual unity and mutual support, the Greek Evangelical Churches are
independent, self-sustaining and self-governing entities. They are not
branches of foreign Protestant Churches, they ioined the World Council of
Churches at its founding in 1948, and they support the Ecumenical Move-
ment.” There are today some eighteen to twenty ordained ministers (many
of whom graduated from theological seminaries in the United Kingdom),
scores of lay preachers and evangelists, Bible distributors and some 100
elected elders.”™
The Greek Evangelicals, who espouse the Nicene Creed (325 AD}, cele-
brate two sacraments: Baptism and Holy Communion. They accept as
authentic Gospel only the scriptures of the Old Testament (39 Books}) and
the New Testament (27 Books) and believe that the Bible alone is ‘the real
and indisputable canon of faith — contaimng all the material needed by
Christians to form a clear and correct faith’.” They regard ecclesiastical “Tra-
dition’, including the veneration of rules and ceremonies not traceable to
Christ and his Apostles, and of man-made objects such as icons, to be prod-
scts of the human mind influenced by regional, political and social trends,
individual bias and ignorance. In this they differ from both the Orthodox
and Catholic Churches which regard ‘Tradition’ as divinely inspired and
having the same authority as the Books of the Bible.*

In practice the Evangelicals believe that the mission of their church is to
propagate and distribute the Gospel as the only vehicle of salvation through
which man discovers and communes with his Creator personally and directly.
They aspire to convey this message to others chiefly through their daily
conduct, by personal example. Great emphasis is placed on teaching the
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Church. When all the added-on human decrees and traditions,
which centuries of error and ignorance have piled on that brilliant
edifice erected upon the solid foundation of the Apostles and
Prophets have been removed, it will be revealed in all its original
apostolic magnificence before a joyous Christendom. May it not be
long until that blessed day when the Church of our fathers returns
to the simplicity and purity of the apostolic ages. Then, with pious

joy, we the Greek Evangelicals will return to its fold . . .

In short, while benefiting from the work of Western missionaries, the Greek
Evangelicals did not descend upon the Hellenic scene riding the coat-tails of

werful foreign churches and religious organizations. They represent a very

El?'lall but autochthonous movement of genuine Greeks who, through a vari-
ety of personal encounters, came to believe that their spiritual well-being
and salvation could be assured through direct communication with their
Creator, for which the Bible was the only vehicle. However, their reformed
faith clashed with the historical and prevailing concept of Greekness, which
defines ethnic identity in terms of the Orthodox Church. Reflecting this atti-
tude, Stelios Papathemelis, subsequently Minister of Public Order, in Sep-
tember 1992 characterized the work of TV evangelists as ‘anti-Orthodox

+ 24

The Greek Evangelicals today

Today there are twenty-eight congregations across the country (four are in
the Athens-Piraeus metropolitan area) which belong to the General Synod
of the Greek Evangelical Church. There are also three churches in the United
States and one in Germany. In terms of regular membership, including chil-
dren, the largest is that of Katerini, with about 1,500 persons. That church
grew out of the 120 Evangelical refugee families from Asia Minor to whom
the authorities granted 1,650 hectares of land for re-settlement in 1923.%
Otherwise, the larger churches are in Athens and Thessaloniki. Family-size
groups and lone Evangelicals, for whom no reliable numbers are available,
can be found all across Greece.

Statistics on this religious minority are virtually non-existent. The 1928
state census listed 9,003 as ‘Protestants’, while in the 1951 census (the last
to specify religious allegiance) the number was down to 6,859, or 0.1 per
cent of the population. A December 1992 Athens press account on religious
groups reported 12,000-15,000 ‘Protestants’ (named as the third officially
recognized Christian dogma), of whom the main group was said to be the

Greek Evangelical Church with 5,000, including children.” The rest were
presumably Protestants of other denominations, including Pentecostals, with
the more conservative of whom the Evangelicals maintain polite if distant
contact.”’” The Pentecostals, among whom beliefs and practices vary widely,
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where an Evangelical community had been in existence since 1880."
Although no accurate numbers exist, at the time of the ‘Great Disaster’, the

defeat in 1922 of the Greek armies in Asia Minor, and the ensuing exchange

- of populations, there were approximately thirty to forty Greek Evangelical
' churches and many

more family-size groups across Asia Minor.”

Needless to say, the Evangelicals of Asia Minor who crossed the Aegean
in search of a new home were a numerically insignificant portion of the
Greek refugees. Despite their spiritual separation from the Orthodox
Church, and the hostility they often encountered as a result, they regarded
chemselves as purely Greek, sharing the grave misfortunes of their compa-
criots. They did not think of themselves as followers of an international
Protestant movement and did not seek preferential treatment from the
largely Protestant relief organizations then operating in Greece. Their one
appeal to the Greek authorities was to permit them to be resettled together,
as religious communities, but this was done in very few cases. Beyond the
suburbs of Athens, where many tried to rebuild their lives, others went to
Thessaloniki (where a small Evangelical group had been meeting since
1865), Larissa, Volos, Katerini, Edessa, Veria, Komotini, loannina, Alexan-
droupolis; some made it to the islands of Kerkyra, Crete and Andros where
they joined small groups of other Evangelicals. In their new locations they
established self-supporting, self-governing churches where they survive to
this day-

The experiences of the Evangelicals who originated on the Greek
mainland were basically similar, with the notable ditference that certain of
their leaders were well-educated and prominent Athenians. The oldest and
best known of the Greek Evangelical churches was established n Athens in
1858 by Mikhalis Kalopothakis, (1825-1911), founder and long-time editor
of Astir tis Anatolis, the leading Evangelical journal which continues to be
published today and is a valuable chronicle of the history of the Greek
Evangelicals.

Born in Mani in the clan of Petrobeis Mavromikhalis, Kalopothakis
attended elementary school in Areopolis {founded by the American mis-
sionaries G. W. Leyburn and Samuel Houston) and developed a keen inter-
est in the Bible. He graduated from gymnasium in Athens and earned his
medical degree in 1853 at the University of Athens. After brief service as an
army doctor he went to New York, attended Columbia University and grad-
sated from Union Theological Seminary. Back in Athens he decided to
devote himself to Evangelical work. His motto was ‘the nation needs spiri-
tual reform and this reform must be based solely on the Bible.” Following
the Cretan revolt of 1869, he travelled to the United States once again to
plead the cause of Hellenism.

While still a medical student Kalopothakis had been drawn to the
ministry by the prosecution in various Greek courts and conviction on
charges of heresy of the prominent American missionary and philhellene
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politan’s instigation, included the charge that the pastor had received ‘consid-

erable sums of muney’ from the British consulate in Thessaloniki, some other
purpose not being out of the question . . .’.*

The pmbflem created by the attitude of the Orthodox hierarchy and pli
State agencies 1s more serious than the size of the religious cc:rmmui'a'm
atfecred vfmuld suggest. As the only Eastern Orthodox member of the E:les
peanlUnmn, Greece can no longer disregard with impunity internatinroi
scrutiny and ignore mounting charges that it does not provide adequate o
tection to its religious minorities. Genuine integration into the supre Pftl'.!-
secular and multicultural Western European community requires thI:e al;le ’
dﬂnmgnt of outmoded chauvinistic practices which serve no useful pur ose
andﬁ gllenate Greece’s partners. Resolutions of the European Parliamintp; S;
decisions of the European Court concerning the treatment of Jehovah’s WI'I
nesseg) have already put Greece on notice that its performance on the isslt.
of religious freedom does not measure up to the community’s standards SUC

MD[‘E‘.DVEI‘, tor all its practical significance, adherence to internatinﬁa]
conventions 1s not the only issue. Religious intolerance in this Instance
reveals arbitrary and regressive images of national identity and patriotism
and undermines respect for the fundamental rights of all Greek citizens
I‘Eg.'«ilrdlESS of their religious affiliation. The basic question is this: Wh ,
die?ldes what defines Greekness, and by what criteria? Can a nnn—Ortimdnﬂ

citizen of Greece, who feels and conducts himself as 2 Greek expect to b::
treate:d as a tull-fledged Greek by the authorities of his own c::}untry?

This essay deals mostly with the Greek Evangelicals. Other Protestant
groups, as well as the Jehovah’s Witnesses, are mentioned only in passing,
when their experiences in Greece raise questions of broader significance, It
should .alsu be stressed that the subject of religious freedom in Greece: is
something of a moving target. Despite a number of court decisions. the
impact of the 1975 constitution’s relevant provisions remains unclear. i‘)im-

ilarly, the praf.jtical effect of European Court rulings on the Greek system 1§
as yet uncertain.®

Origins, pathfinders, adversities

Thf; hlStl?l'}’ of the Greek Evangelicals, whose roots coincide with the
nation’s liberation from Ottoman rule, is one of sharp contrasts and con-
tradlctmns,iuf the occasional acceprance of individuals and wholesale rejec-
tion of their religious community. Thus, as a boy in Crete, Eleftherios
Vemzlelns, the charismatic politician who dominated Greek p&litics during
the flrst lthird of the twentieth century, was a regular subscriber to the
Ephimeris ton Paidon (Children’s Newspaper) published by the first promi-
nent Greek Evangelical, Mikhalis Kalopothakis, a protégé of Petrobeis
Mavromikhalis and editor of the journal Astir tis Anatolis (Star of the East)

But the church which Kalopothakis built in Athens and where he preacheci
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for forty years (1871-1911) was the regular target of stone-throwing and
noisy disruptions, and he was threatened with bodily harm. In 1895, when
his congregation placed on the church facade the sign ‘Greek Evangelical
Church’, the Metropolitan of Athens had the police remove the work
‘Greek’ on the grounds that it constituted proselytization and possible
deception of the innocent passers-by.”

The commander of the allied forces in the First World War at the
decisive battle of Skra, Colonel (later General) Athanasios Kyriakou, was
a prominent and devout Evangelical. He was decorated by Greece,
Britain and France and was buried with great honours at the prestigious
First Cemetery of Athens.” But when during the civil war an army private
died after taking part in the Grammos campaign against the communist
insurgents, the Metropolitan of Alexandroupolis would not allow him to
be buried in the public cemetery because he was an Evangelical. After
much publicity the young man was laid to rest in a remote corner of the
cemetery, away from other graves.” And at the very same tme when
Protestant churches across the United States were raising millions of
dollars to rebuild 1,000 Greek Orthodox churches damaged or destroyed
in the violence of the 1940s, and to provide priests with cloth for vest-
ments and food for their flock, the Orthodox authorities in Edessa would
not allow a tiny Evangelical congregation to occupy the small church 1t
had built.' Finally, while the international community, with the formal
participation of Greece, struggles to establish norms for the protection of
individual human rights everywhere, including religious freedom, there
are today Greek judges who rule that to promise a person a place among
God’s chosen after death constitutes an attempt to convert by ‘false and
deceptive means’ and is therefore illegal."

The birth of the Greek Evangelical movement in the early decades of the
nineteenth century occurred independently but virtually simultaneously 1n
mainland Greece and in the Greek communities scattered across Asia Minor
and Pontos. Especially in Asia Minor it was the very modest by-product of
an ambitious if naive design of American and British Protestant missionary
societies to bring Christianity to the Moslem masses of the Ottoman Empire.
This was to be accomplished through the ‘revival’ and restoration to 1ts orig-
inal ‘purity and vigour’ of the Greek Orthodox faith, the influence of whose
followers spanned the Moslem world even as they remained under Ottoman
subjugation.”? Rather than making converts to Protestantism, these Western
missionaries hoped to reform, enlighten and invigorate the Eastern Ortho-
dox Church by persuading its members to abandon ritual, mysticism and
icon-worship in favour of personalized Christian faith based exclusively on
the message of the Gospel. Individual salvation was to be achieved through
personal communion with the Creator, through the understanding and
acceptance of the Gospel as God’s command delivered to man simply and
directly through Christ and his Apostles.
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+P(:-_r the overwhelming majority of Greeks, for whom national self-awareness
1s tully synonymous with the Eastern Orthodox faith. the existence in their
midst of religious minorities totalling less than 3 per cent of the population
1s hardly a cause of serious concern. To be sure, periodically the Moslems of
Greek Thrace are viewed as the tool of an aggressive Turi«'ey, while Greek
Catholic clergy might be accused of serving the Vatican's global aims. How-
ever, m both these instances it is the foreign patron rather than the Greek
client group who is perceived as constituting a national threat. With the vir-
tual destruction of the Greek Jews, other religious communities in the coun-
try are too small, isolated and inconsequential to trouble the public at large.
[ndeed, were it not for the determination of the Greek Orthodox Church to
root out ‘heresy” and ‘proselytization’, religious freedom would not be an
issue in Grreece. Yet the prevailing influence of the Orthodox Church (for-
mally the Church of Greece) over state institutions and society often reduces
religious minorities to the status of second class citizens or worse. And
although the Protestants of Greece are not the primary target of intolerance,
they nevertheless fecl its effects, at least in part because of wide-spread igno-
rance and confusion concerning their identity and beliefs. In the words of
one foreign Protestant official, ‘religious liberty in Greece would seem to be
theoretical rather than practical®.! |
On 23 September 1983 the Archbishop of Athens and all Greece

launched a new ‘anti-heresy campaign® with a circular addressed to all

Orthodox parishes and to the country’s armed forces, warning them of
‘provocative proselytizing activity by agents of multinational and Protestant
organizanions, societies and Eastern religions’. Naming first the Jehovah’s
Witnesses, the circular included among the ‘heresies of protestant origin’ the
tollowing: *Adventists, Baptists, Methodists, Pentecostals, Free Evangelical
Churches, Presbyterians, etc.’. Also listed were ‘all kinds of “initiation rites”
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organizations, especially of Hindu origin, parapsvchology, mediums and
magic’. Within seven days of the circular’s date its recipients were to submit
to the Archbishop’s office information on all such groups ‘as well as on how
you are confronting the problem’.’ Thus, in the eves of the highest Orthodox
authorities, universally recognized Protestant denominations were lumped
together as heresies with the Jehovah’s Witnesses, Hare Krishna, magic and
parapsvchology, and local priests and their support groups, as well as the
country’s military, were urged to take action against them all. As the circular
makes clear, one of the most vexing problems faced by mainstream Greek
Protestants is the refusal of the Orthodox hierarchy, court rulings notwith-
standing, 1o recognize them as members of long-established, universally
known Christian Churches. If the head of the Greek Orthodox Church
could invalidate the Protestant Reformaton by the stroke of his pen, it 1s
hardly surprising that lower-level clergy and civil servants act accordingly.

[ndeed, encouraged by their superiors, but also acting on their own 1ni-
tiative, Church officials frequently bring charges before state courts against
non-Orthodox groups whose activities they find offensive. Thus in July 1984
the Mctropolitan of Kavala demanded that the police prevent further public
meetings of the organization ‘Greek Missionary Union’ which had staged in
the town square a musical performance titled ‘Freedom and Joy’. According
to the Metropolitan’s report to the court authorities, ‘the study of the printed
materials |distributed] and the [group’s| method of operation lead to the
conclusion that it is a Protestant offshoot, engaged in intense proselytization
against Greek society’.’

Often the root cause of the problem appears to be the desire ot Orthodox
prelates to draw arttention to themselves as defenders of the Nation against
foreign influence. A case in point is that involving the Evangelicals ot Katerini
whose difficulties with the authorities in the 1960s attracted the attention of
the British government because the pastor under attack was a Greek Cypriot
and thus a British subject. According to the British diplomat who investigated
the marter, the Katerini Evangelicals were a model community ‘so well organ-
ized socially, and the esprit de corps existing among them is so strong, that
rarely has any one ot its members been known to have become a public
burden — other than to his own community — due to ill health, destitution or
unemplovment’. However, the success of the Church in attracting members
had aroused the hostility of the local Orthodox prelate who, ‘apart from
other considerations (the Metropolitan i1s a grand poseur, a forcetul and
extremely ambitious personality, ever ready to champion any cause which
would help him in the public eye), as a matter of policy M. Barnabas has quite
understandably felr called upon to combat the challenge of the Evangelical
Church’. Accordingly, after arranging for the civil authorities to expropriate
the small garden of the Evangelical community, the Metropolitan accused its
pastor of proselytization and had him declared an ‘undesirable’, thus precipi-
tating his expulsion from the country. The police report, filed at the Metro-



