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The Catholic community is one of the larger religious minorities in Greece,
yet it is but a small fraction of the country’s population, numbering about
one-half of one percent of the total. The Catholics are of both the Latin and
Eastern rites, although the latter are newcomers, having come to Greece as
a result of the exchange of populatton in the 1920s and are but several thou-
sand people with only two parishes in all of Greece. The Latins have the
much larger population, principally located on two of the Cycladic Islands,
in Athens and its suburbs, and in the larger towns where island emigrants
have settled in recent years.

The early centuries

The origins of the Latin Catholic Church in Greece date from the early thir-
teenth century. Previous to that time all the population of the Greek penin-
sula, the Ionian and the Aegean islands belonged to the Eastern church. It
should be noted, however, that European Greeks for many centuries were a
part of the Roman patriarchate. At Nicaea, when Canon VI set up jurisdic-
tions for Alexandria, less clearly for Antioch, and without mention of Rome,
there was a presumption that papal territory included all of the European
lands and Latin North Africa.'

This ecclesiastical structure was jeopardized once Constantinople became
the capital of the Roman Empire and its bishop was elevated to a major
position within the Christian hierarchy. First Thrace and then other nearby
provinces joined Constantinople as the political boundary between the two
parts of the Empire shifted westwards. The popes vainly sought to hold the
line by appointing Thessaloniki’s archbishop to vicarial status with the right
to consecrate bishops, hear disputes, call local synods, and, in general, to
supervise the subordinate Balkan churches.’?
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The exact moment when the Greeks finally shifted their allegiance to
Constantinople’s patriarch is unclear. Some authors date it from 727 and
Emperor Leo 1II’s seizure of papal patrimonies in llyricum. It is preferable,
however, to place it closer to 752 and the fall of Ravenna to the Lombards.
For the Byzantine Greeks, Italy became like Syria, under toreign and bar-
barian occupation, which made it impossible for the bishops of both Rome
and Antioch to carry out their duties. There was, therefore, no other choice
than to look henceforth to the patriarch of Constantinople.’

The Fourth Crusade and the Duchy of the
Archipelago

While Latins and Greeks, deleganons from Rome and Constantinople,
passed back and forth over the following centuries, it was only with the
foundation of Italian merchant colonies in Constantinople that members of
the Latin Church began to take up permanent residence in the East. While
properly the Italians from Amalfi, Pisa, and more importantly, Venice and
Genoa, could have attended the Byzantine Churches of the imperial capital,
they preferred to bring their own clergy with them, and to build Latin
churches in their sections of the city. Relations between Latins and Greeks
were often strained, for Westerners were a privileged elite, and bore the onus
of representing foreign interests in the Byzantine capital. The status of these
Constantinopolitan colonies was a fragile one. However, the arrival of the
Venetians and Franks of the Fourth Crusade established a much more per-
manent footing for Latin Christians in the capital and its lands. A direct
result of the Fourth Crusade was the foundation of the first permanent Latin
churches on what is now the territory of the nation of Greece.*

In the spring ot 1205 a noble adventurer from Venice, Marco Sanudo,
with a small fleet of ships cruised into the Aegean. His goal was to carve out
an empire for himself and his friends, to create a thalassocracy based on the
island of Naxos. During the negotiations carried on between the Venetians
and the Crusaders which divided the Byzantine Empire between them, Tinos
was assigned to the Latin Emperor, Andros to Venice, but the other islands
seemed so unimportant that they were omitted from the partition. This per-
mitted Sanudo and captains from several other prominent Venetian families,
the Ghisis and the Dandolos, with the blessing of the Venetian Doge and the
Latin Emperor, to create an independent state in the Aegean. Sanudo met
only token resistance when he occupied Naxos and proceeded to build a for-
tified palace, his castro, on the site of the ancient city. The castro was forti-
fied with a wall which circled the acropolis of the town. Next to the palace
Sanudo or his successor built a cathedral for his Venetian aides and the first
Latin hierarch, his name unknown, arrived to take up residence on the
island. The Naxian archbishop shared jurisdiction over Greece since he had
colleagues on the mainland, in Athens, Corinth, Patras, Thebes and Thes-



saloniki. Moreover, Pope Innocent III, who had accommodated himself to
the Latin conquest, went about creating additional Latin bishoprics through-
out the Aegean. The Cycladic islands of Andros, Santorini, Milos, Syros,
Kea, Kythnos, and Tinos also received Latin bishoprics.*

The Greek bishops on the islands and the mainland found themselves
forced into exile. Their cathedrals and revenues were now as a consequence
attached to the Latin Church. On the other hand, Greek parish priests and
monks were left in place so long as they agreed to recognize the Latin bish-
ops as their superiors and were willing to commemorate the Pope of Rome
and the Latin Patriarch of Constantinople in the diptychs of the Liturgy. The
Latins dealt with the Greeks through their representative, the protopapas.t
Nothing of the Catholic Church on mainland Greece remained after the
Ottoman conquest. Western Christians either died in battle or fled the coun-
try, leaving no one to continue the heritage of the Latin principalities of the
Middle Ages.

In 1385 the Venetians settled on Corfu, establishing a Catholic presence
in the Ionian Islands which expanded over the years to include Kephallonia,
Zakynthos, Kythera and finally, in 1684, Leukas. As was usual in Venetian
lands only Latin bishops were permitted to function and Greek parish clergy
and monks had to accept the Catholics as their superiors. Nominally they
became Byzantine-rite Catholics so long as Venice was the master of the
islands. Venetian rule on Corfu was patterned on that of the mother City,
complete with a Libro d’Oro that listed the island aristocrats, both Greek
and Latin. The Italian immigrants who settled in the Ionian islands were
obviously Latins, and over the centuries, a handful of Greek families joined
the Catholic church.’

The Latins of Sanudo’s territories, the Duchy of the Archipelago, were
always few in number. While accurate figures for the Middle Ages are
impossible to determine, it is likely that the Catholics of Naxos may have
reached 500, one-tenth of the toral population. On the smaller islands the
numbers were even less. A few families from the West, some from Spain,
France, or Dalmatia, as well as Italians were found on each of the Cyclades
as administrators, landowners, and merchants. On all twenty inhabited
Cycladic islands the Latin lords buiit one or sometimes more castros to fend
off their enemies — and enemies they had in abundance: the Byzantine fleet
after the Palaiologans regained Constantinople, the Catalans of mainland
Greece, the Seljuk Turks of Anatolia, but more dangerous than all the rest,
swarms of pirates of every Mediterranean nationality. Every castro had its
Latin church but it proved difficult to find enough clergy to view clerical life
in the Cyclades attractive. Even bishoprics went unattended for long peri-
ods by their appointees.

S0 long as the Duchy of the Archipelago existed, the number of Catholics
appears to have remained constant. Because it was difficult to find women

from the West willing to emigrate to the Cyclades, Italian men frequently
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took Greek wives and the children were more likely to enrol in the church
of their fathers, if for no other reason than the economic and social privi-

leges that came with Latin church memberships.’

During the Middle Ages, on two Cycladic islands, the Catholic commu-
nity found itself in a much more favoured position. On Syros and Tinos the
Catholics became a Church of the majority. On Syros the Latin Church
seems to have gained its position through conversion. Without sutticient
records to document exactly when or how this occurred, a strong possibil-
ity exists that the Greek clergy on the island were so few that the several hgn—
dred people who lived on Syros in the Middle Ages simply opted to receive
the sacraments in the Latin cathedral built atop the hill of Ano Syros.”

Tinos had a different experience, for this island was not a part of the
Duchy of the Archipelago, but had been taken in the thirteenth century by
the Ghisi brothers, Andrea and Geremia. In 1379, when the last of their
dynasty, Giorgio I, died, he willed the island to Vemice. Hencefﬂrw'ard the
Republic of St. Mark held Tinos and nearby Mykonos, appointing its gov-
ernors and staffing its civil and military officials. Tinos was fortunate to
have a formidable mountain located on it. Here the Ghisis and later the
Venetians constructed a castro and located St. Helena’s tort. The Venetian
town, the Exombourgo, was walled and beneath it the Greek inhabitants
had their residences in the Bourgo. Both Latin and Greek churches shared
the mountain. Time after time, when all other islands were struck by enemy
fleets and armies, or pirates seeking captives and loot, Exombourgo
remained secure. Catholic citizens from all over the Aegean were always
assured that they could find a protecting wing in its shadow. Crete received
the major share of Westerners who fled their homes in difficult times, but
Tinos was not far behind. The Catholic community of Tinos prospered,
therefore, since for half a millennium it took in foreign Catholics, the chil-
dren of mixed marriages who were brought up to be Catholic, and converts
from the Greek Church." Syros and Tinos were unique. It was only on those
two islands of the Cyclades that Catholics put down strong roots. On all the

other islands the natives remained firmly attached to the Greek church and
the Latins remained a small minority.

The Catholic Church was also represented on Chios, Rhodes, and Crete,
islands that today form part of Greece. The Latin period in Chios begins
with the Genoese occupation, which began in the thirteenth century after
Michael Palaiologos signed the Treaty of Nymphaion. Soon the Genoese
built Latin churches, invited western clergy to settle there and a Latin bish-
opric was established. Several churches here, and on Santorini, were double
churches shared by both Catholics and Orthodox. The stability found on
Chios attracted the Franciscans and Dominicans to build convents, which
became the largest in the Aegean.!! The Catholics of Rhodes have a history
only because of the presence on that island of the Knights Hospitallers of 5t.
John. Once expelled from the Holy Land in 1306, the Knights came to
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Rhodes, making it the centre of their activities in the East. A Catholic arch-
bishop, sponsored by the Knights, made his home on the istand so long as
it was in Latin hands. After the forces of Sultan Siileyman conquered
Rhodes, no more Catholics remained on the island. Finally, the island of
Crete, so long a Venetian possession, had a significant population of West-
ern Catholics from the thirteenth century to the conclusion of the Candian
War in 1669. The stormy relations between Venice and the native Greeks
reflected on the status of the church. Catholics on Crete were equated with
foreign rulers and the Western Church made little headway convincing the

Greeks of Crete that there was anything to gain by acknowledging the Latin
church as a friendly institution. "

The Greek Catholic Church under the Ottomans

For over a century after the Fall of Constantinople, the Catholic rulers of the
Duchy of the Archipelago and the Genoese on Chios were not troubled by
the Ottomans. Both island governments paid tribute to the sultans, who, so
long as they received these funds, were content to leave them alone. By 1500
most Catholics of Italian origin had become at least partially Hellenized,
using the Greek language in their day to day business. During the reign of
Stleyman the Magnificent in the early sixteenth century, the political con-
dition of Catholics was to change. The Sultan’s admiral Khair ad-Din Rar-
barossa, frustrated over a failed expedition against Italy and Venetian-held
Cortu, took out his vengeance on the smaller Greek islands of the Aegean.
The Ottoman fleet attacked Aegina in the Saronic Gulf, taking all who were
survivors into slavery. Then Barbarossa laid siege to the castro of Kephalos
on Paros. The Parians, some 6,000 of them, shared the same fate as the cap-
tives of Aegina. The Duke of Naxos, Giovanni II Crispo, bargained with
Barbarossa, and agreed to pay a higher tribute. Therefore the Turkish admi-
ral spared Naxos from pillage. Several years later a delegation from Naxos,
complaining over Giacomo IV Crispo’s misrule, asked the Sultan to remove
him from office. Murad Il agreed. He appointed his confidant, Joseph Nasi,
to become the Duke of Naxos. This appointment was unique since Nasi was
a Jew and never before had a non-Muslim held such a high position in the
Ottoman state.

Nasi never went to Naxos, but appointed as his deputy, Francesco Coro-
nello, who was a converso, a Catholic of Sephardic Jewish background, to
govern his islands. It was a good choice, since Coronello’s Catholicism made
him more acceptable to the nobility of the islands, if not to the Orthodox.
Coronello was anxious to keep the social structure of the archipelago as he
found it. As a result on Naxos, Syros, and Santorini the Catholic landown-
ers were not disturbed in their possessions and church life continued as
before."” In 1566 Genoese rule on Chios came to an end when Piyali Paga
sailed into the harbour. A Turkish force was sent ashore, and placed the
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heads of the more important families under arrest and the army Plundered
several of the Catholic churches. The bishop and many Franciscan and
Dominican friars went into exile, an absence that allowed a Gree_k metro-
politan from the Patriarchate of Constantinople to become the chief repre-
sentative of Christianity on the island.* |

Catholic fortunes were strengthened at this time thanks to the protection
given to the Latins by the French. In 1527 a French ambassaﬁdqr 'farrwed_ in
Constantinople to discuss co-operation with the Ottomans in joint acnor}
against their common enemy, the Habsburgs. Over the years the upshﬂF 0
talks between the French and Ottomans was a treaty, k'nﬂwn as .the Capitu-
lations of 1569, which promised that France should be in a position to guar-
antee the safety of Catholics throughout the Qttﬂman Empu?. then
renewed, the Capitulations allowed clergy to serve in Ottoman territories as
chaplains to French merchants and diplﬂﬂl.:&ltﬂ.” Soon French missionaries,
Jesuits and Capuchins, arrived in Cﬂnstantlrfﬂple ‘and Thessaloniki to Fake
up the positions given them under the Capitulations. The {:-l.de_:r religious
orders, Franciscans and Dominicans, had been content to minister to the
known Catholics. For the Jesuits and Capuchins this was not enough. They
believed that they should aggressively work among the Greek anc'l Armen-
ian populations of the Ottoman Empire. Moreover the_y were especially anx-
ious to introduce the reforms mandated at the Council of Trent."

The papacy in Rome also hoped to win cunverts.frmm the Orthodox. In
1576 Pope Gregory XIII opened the Greek College in Rome, att;}ched to St
Athanasius’ Church, for training priests to work in the Greek Missions and
in Southern Italy which now held a significant Greek and Albanian popula-
tion. If not Catholic already, students were expected to convert and su_bse-
quently receive ordination in the Byzantine rite. The College had a 'm1x1i:cl
record. For some students their stay in Rome made them able Catholic mis-
sionaries, but for others the experience gave them an ab?ding hatr'ec.l tor the
Latin Church. Some of the latter, on their return to the islands I‘E].DlIlEd thﬂe
Orthodox community and received high positions at the Ecumenical Patri-
archate or served as bishops in the hierarchy. Several years later, th? found-
ing of the Congregation for the Propagation of the Fa{th centralized the
administration of the Catholic missions in the East Mediterranean. Hence-
forth, through this institution the Latin bishops in the Aegean made their
reports to Rome."” |

In 1579, upon the death of Joseph Nasi, the Cyclades were incorporated
into the regular administration of the Ottomans. Su!tan Murad III sent out
a bey and a kadi to Naxos and to the other l'arger l1slands to represent his
government, Murad issued an ahd-nameh, an imperial decﬁrﬁ:e that promised
the islanders, both Catholic and Orthodox, freedom of rehgm'n, a guarantee
of their properties, and the right to build new 'chux:ches and ring bells, both
extraordinary exemptions for Christians living in Mus‘llm lgnds. Islalnd
Christians were also exempt from the devsirme, the child-tribute, which
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provided recruits for the Janissary Corps and the Sultan’s Palace Schoo] '
After the early seventeenth century the bey of Naxos was usually an
absentee. Other Cycladic islands also held few Turkish residents. This period
was one of the great ages of piracy in the Aegean. Christian buccaneers liked
nothing better than to capture a bey or kadi since they were not only
Muslims, but were presumed to be the wealthiest individuals on the islands,
After their capture Turkish officials could be sold as slaves in the markets of
Malta or some Italian port.

On one occasion each year, both Catholics and Orthodox in the Cyclades
were reminded that they were a subject people. The fleet of the Kapudan
pasa sailed into Paros’ Bay of Dhrio and awaited the arrival of delegations
bringing their tax money. For the rest of the year the islanders were allowed
to handle their own internal affairs. Elections were held for officials known
as epitropot or syndikoi. These officers headed the koinotita, the commu-
nity, of each island. Their functions included tiscal, judicial, and adminis-
trative decisions, On Naxos there were three communittes, one for the
Catholics and two for the Orthodox. Each year the men of the Naxian
Catholic community gathered at the old ducal chapel of the castro. They
carried on their business in Italian rather than Greek, and their elected leader
was known as the capi del cittadini. As often as not, elections went in favour
of the Coronello family’s candidates.

Throughout Naxos the Catholic nobles lived during the summer in
towers, known as pyrgoi, which were both homes and fortresses. The pyrgos
entrance was always on a second floor so that a ladder that connected to the
ground could be retracted in case of danger. The roof was flat and provided
a level place to throw down fires, rocks, or burning oil upon unwelcome
invaders. The pyrgoi were difficult to take without a siege, which discour-
aged the efforts of pirates and rebels. When winter approached the Catholic
families moved back to their homes in the castro.

Latin nobles filled their days overseeing their crops, tending their herds,
and hunting the wild animals that miraculously survived in the back coun-
try. Women occupied themselves in managing the household servants, in
sewing, and embroidering. Parties and dances were frequent, gambling all
pervasive. Each island had its own costume, but all tried to model it on the
latest Italian fashions. Both sexes, even in the Aegean climate, believed in
wearing multiple layers of clothing, which certainly served a purpose in
winter but did little to promote comfort during the hot, dry summers."

Despite the abd-nameh, over the years a decline in the Catholic popula-
tion occurred on most islands of the Cyclades. The Latins on Paros
decreased to fifty people; los had even fewer. Siphnos held 100 Catholics in
1600, tifty years later there were none. The numbers on Syros fluctuated. At
that time approximately 2,500 Catholics lived on the island, and only 100
Orthodox. Santorini had but 700 Catholics in a population of 10,000.° At
this bleak moment the Catholics received an infusion from two very differ-
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the island surrendered after a siege of twenty-five vears, the Catholics had
all their churches converted into mosques or they were sold to the Ortho-
dox and the Armenians. Venice held on to two small garrisons, at Grabousa
and Soudha, served by Capuchin friars. Many Latin landowners as well as
Orthodox converted to Islam in order to hold on to their property.”

Catholic missionaries were also active on the Greek mainland in the sev-
enteenth century. In 1640 two French Jesuits arrived in Athens before
moving on to Khalkis in Euboea. The Capuchins followed the Jesuits to
Athens, purchasing a house in the Plaka which held the ‘Lantern of Demos-
thenes’, in reality the choreographic monument of Lysikrates. One of the
Capuchins introduced the tomato to Greece.”® During the Ottoman-Venet-
1an conflict, which in 1687 brought a Venetian army to Athens (and resulted
in the bombardment {}ﬁthe Parthenon), the Venetian commander took all the
Athenian mosques and handed them over to the Catholics. However, the
western army’s success was short-lived. In 1715 the Ottomans advanced on
Navplion and its Latin archbishop, Angelo Maria Carlini, died in the defense
of the Palamidis fortress. At the conclusion of this war the last Aegean
Catholic bishopric was incorporated into the Ottoman Empire, when the
Treaty of Passarowitz ceded Tinos to the Turks.”* Chian Catholics were also
victimized by the war between Venice and the Ottomans. In 1694 the Venet-
1an tleet put ashore on the island, ousted the Turks, and confiscated the
mosques. Its actions were applauded by the 5,000 Catholics of the island,
but Orthodox Chians showed no enthusiasm, well aware that a Turkish fleet
would soon be coming their way. This in fact happened in the spring of
1695. The Latin bishop, many of his clergy and the leading families of the
island boarded the ships of retreating Venetians. Only in 1720 was it possi-
ble to restore the Catholic bishopric on Chios, but times were turbulent and
the restoration of the churches, which had been closed, long delayed. By
1747 the Catholics numbered but 2,000, and only three churches, in addi-
tion to the cathedral, were functioning. Due to emigration to Smyrna and
Constantinople, the Catholic population continued to decline throughout
the eighteenth century.”

During the same period, a French traveller, Joseph Pitton de Tournefort,
toured the Aegean and made a report of his findings. On most of the small
islands he found the Catholics barely hanging on. Two Capuchins were on
Crete, one was on Kimolos. When on Milos the bishop died, he had so many
debts that his chalice and vestments had to be sold to pay them. Naxos’
Catholics now stood at 350, served by Jesuits, Capuchins, and secular
priests. On the positive side, local women had formed a convent of Catholic
Ursuline nuns and opened the only girls’ school in all of the Ottoman
Empire, Syros counted 6,000 lay Catholics, thirteen secular priests, two
Capuchins, twenty-seven Franciscans and nineteen Dominicans. There was

certainly no dearth of Latin clergy.’ Some years later a report on Tinos
showed that the Turkish conquest had caused the destruction of Exom-

CATHOLICS

bourgo, but the Latin bishop now lived in Xinara at the foot of the moun-
tain. The Catholics were 8,000 in a population ot 11,000.*

Greek Catholics were dealt three serious blows at the end of the eigh-
teenth century. The first was due to the suppression of the Jesuits, which
forced the missionaries to go either into exile, losing their properties and
churches, or to go underground, which at best put severe limitations on their
work. Officially the French Lazarists were to replace them, but there simply
were not enough members of this religious order to fill all of the abandoned
posts left empty due to the Jesuits’ misfortunes. A second setback appeal_'ed
when, during the course of the Russo-Turkish war ot 1768-1774, a Russian
fleet occupied the Cyclades. Albanians in the Tsaritsa’s service desecrated
many Naxian churches and seized others. Finally the 1789 Revolution
meant that subsidies from the government and personnel no longer came
from their protectors, the French. Greek Catholics were now isolated during
the years of the Revolution and the Napoleonic era. It was not unul 1815
that the restored Bourbon monarchy once more resumed France’s traditional
role as patron of the Catholics. Soon a new crisis appeared.

Catholics and the Greek War of Independence

The revolution of 1821 presented a dilemma for Greek Catholics in the
Cyclades. On the one hand there was universal sentiment among all Chris-
tians to be done with Muslim rule, yet Catholic islanders had few grievances.
The sultan’s government was little interested in what the Catholics did, so
long as tax monies were promptly delivered. Moreover, if the revolution-
aries were successful, the Catholics would find themselves in a nation whose
foundations were based upon Orthodoxy and Hellenic nationalism. French
protection was likely to disappear and the Catholics would then become a
very small minority in a state that was overwhelmingly Orthodox.

Throughout the eighteenth century, it appears that relations berween
Greek Orthodox and Catholics had become more tense. In the Ortoman
lands the success of Latin missionartes in setting up churches united with
Rome among the Armenians, Syrian Jacobites, and especially the Antioch-
ene Melkites made the clerics of the Ecumenical Patriarchate ever more hos-
tile. Wandering monks charged the Catholics with abundant crimes and in
extreme Orthodox circles, the Pope was pictured as the devil incarnate.

In 1821 the total Greek Catholic population was approximately 16,000
people, almost all of them living on the two islands of Syros and Tinos. The
various Greek revolutionary governments located in the Peloponnese did
their best to convince their Latin countrymen and women that they should
support the insurrection. Their officials visited the islands, promising that
complete religious freedom would be guaranteed in any Greek nation state.
The delegates also sought to collect monies from the Catholics as well as
promises of support.
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In April 1822 Alexandros Mavrokordatos, president of the Provisiona]
Government, dispatched an invitation to Archbishop Andreas Veggetti of
Naxos to come to Corinth to discuss the role of the Catholics. Veggetti wrote
back that he needed permission from the Congregation for the Propagation
of the Faith and a safe-conduct from Constantinople before he could pro-
ceed. In addition to wooling their own island Catholics, other Greek g2ov-
ernments that appeared during the conflict Sent representatives to Rome
secking papal support, but Pius VI was cautious. Who could be sure thag
either Greek defeat or victory might not bring down the wrath of the Turks
on the remaining Catholic communities of the Ottoman Empire? Pjys did
show a willingness to accept any refugees from Greece who sought asylum
in the Papal States and approprniated funds for their support.’’

Early in the conflict Archbishop Veggetti added to Catholic anxiety when
he acted on behalf of a group ot Turkish prisoners held on Naxos. He res-
cued the Turks, placed them in a building owned by the Church and saved
their lives by putting them on board a French ship. The Orthodox bishop
on Naxos prepared an assault on the Catholic-helc castro, but cooler heads
prevailed and the attack never materialized. Catholics throughout the
islands complained that they were caughr in the middle of 2 conflict not of
their making, facing hostility from both the Ottomans and the Greek
rebels.*

Throughout the Revolution the Latins on both Tinos and Syros flew the
French flag before their churches and continued to pay the cizye to Con-
stantinople. Their stance was difficult to maintajn. An army of Greek insur-
gents landed on Syros attempting to require the Catholics to abandon their
neutrality. This force made it possible for the landing of hundreds of refugees
on Syros, nearly all of them Orthodox, especially after the massacres of
Chios and Psara, Gathering at the port of Syros, the exiles put the town of
Ermoupolis under construction, soon to become the largest city of the

1822 as a result of a raid on the island’s Turks from neighbouring Samos.
Once the Samians withdrew, an Ottoman army appeared and clambered
ashore. The Orthodox bishop was hanged and his cathedral burned to the
ground. The Catholic cathedral also went up in flames. The only safe place
of refuge on all of Chios was to be found in the French consul’s grounds,
where a Capuchin friar sheltered 300 men, women, and children.?

On Tinos, while the war was in progress, an Orthodox nun received
a vision of a hidden icon. Workmen discovered the icon of the Panagia
which was untversally looked upon as a miracle by the Orthodox popu-
lation. Needless to say, the icon discovery also became 2 symbol of God’s
blessing on the Revolution, and, in time, was placed in a church, the
Evangelistria. It is now the most important pilgrimage site in all of

Greece. The Catholics of Tinos, because of Mary’s Intervention, were
further placed on the defensive.
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Catholics in the kingdom of Greece

There was little enthusiasm among Catholics when 'the_y learrlled tha;;;l:
Great Powers, Great Britain, France, and Russia, meeting in London to

ts boundaries intended to include the Cyclades, but not Chios, in 'thi;{;;
IGI'EEI( state. A dispatch to Rome from the Catholics on Syros in

lamented:

The Greeks have revolted against their sovereign. Three Christian
powers have decided to make a pﬂrtir}n of the counrtry of erecs
independent and we have learned x.wth deep sorrow that Uzr 1slan

is included in this part. We will be forced o a_ban ﬂnlﬂur
homeland or to change our religion in order to live with people so

intolerant.™

As a matter of fact, the peace treaty creating the new Qreek st};ateopriw;l;i
guarantees for the Catholics, and the expected retaliation by the Ortho
HET; ?lf;ulzzilutiﬂn progressed, an assembly nf G_reel( in§urgenl.'stmet at
Troezen and in early 1827 elected Inanqis Kapodistrias pr§51dent 0 ree::;
Kapodistrias realized that it the Revolution was to succeedgt nﬁust :se;:ras ﬂ
diplomatic support of the British and French as well as the ; ussia ei[ b2
former joint foreign minister in St. Pe.tersburg,.Kapﬂdlsma}? HEE W ! thar
the Paris government would be especially sensitive about the W(]E* are of he
Greek Catholics. Theretore, the President d1d his best to ameliorate mm
dents of dispute between Catholics and officials of the Greek governme
As a result the Catholic community on Syros sent two delegates to partici
' ional Assembly of Argos. |
paElEili: It)l:Ztljcﬂ;iﬂﬂf London, si}rgned 3 February 1830, launched the Chycla?dlc
Greek Catholics, willingly or not, upon a new course. The French King,
Charles X, renounced his role of protector over then_‘l in return for assurantclfs
that the Greek government would recognize the1.r blshﬂps and guarar;lt.eiri;
special status of the Latins of the islands. An INSruction to %aﬁﬂ. 15m _
required that Catholics enjoy freedom of }uﬂrshlp, p:ussessu}dn of tllmr Ethit
erties, and that Latin bishops should retain :all the 1:1ght5 an llI'}I'l'v"l ege ha
they held before the conflict. No discrimination against Cath_ﬂ 1csh1ngn]l:; 13;’{:
ment or serving in public office was to be perm_ltted.‘ Helping the arb 0
cause in Greece was the Powers’ decision to invite Leopold (?f nge-Cﬂ grlg,
a German Catholic, to become the ruler of Greece. Klapﬂdlsfrlas had lltl;'j e
choice but to accept Leopold’s nomination. He_wr-::tf:- him that ltiW*Dl.]ld made
a great difference in his acceptance in Greece if Leopold was willing to vzﬂ;‘-n
vert to Orthodoxy, ‘the religion of the country’. Negotiations wellf stlh.m
progress when assassins killed Kapodistrias, Leopold refused the kingship,

" - i
and conditions in Greece fell into near anarchy.
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Again the Powers intervened and one more time their choice fell upon a
German Catholic prince, Otto, the young son of the Bavarian king, Ludwig
ot Wittelsbach. After some delay Ortto (the Greeks knew him as Othon),
arrived in the country to the great encouragement of the people who had
not had a stable government since Kapodistrias’ death. The Russian repre-
sentatives in Greece as well as the stronger Greek nationalists in the
government did their best to convince Otto that he should abandon
Catholicism for Orthodoxy, but throughout his life he remained a Catholic.
It the king would not convert, the political leadership believed that an heir
might well be brought up an Orthodox Christian, but such did not
happen.” For the Greek Catholics there must have been some satisfaction
in the knowledge that the sovereign shared their faith, although for polit-
ical reasons the king was always careful not to give the impression he
tavoured his coreligionists.*

Soon after Otto’s ‘arrival the Vatican and the Catholic ambassadors
appointed to Athens became active in seeking recognition for Luigi Blanci,
the Franciscan bishop of Syros, to be named Apostolic Delegate to Greece,
Such an appointment was considered to be one more assurance that the
Catholics should not be submerged in the Orthodox sea of the new Greek
state. On 22 May 1838, King Otto’s government issued a document giving
Blanci his title, an office he held until his death in 1851.*' A statistical survey
of Greece in 1835 counted 17,648 Latins in the country. Included in this

number were 1,850 Bavarian troops who had come with King Otto.®
Because several hundred Latins now made their home on mainland Greece,
Blanci formed a Catholic council for Athens. At its head was the Austrian
ambassador, Anton Prokesch-Osten, while its secretary was the Bavarian
court chaplain, Andreas Arneth.

It was this council which supervised the foundation of the first new
Catholic church to be built on the maintand of Greece, dedicated to St Paul
the Apostle, in the Piraeus. Its financing was raised by subscription among
the nobility in Western Europe, with Ferdinand I, the Austrian Emperor, and
his wite Anna Maria Carolina as the major donors. Meanwhile the Bavar-
1an soldiers worshipped in a chapel set up for their use. Dedicated to St.
Luke the Evangelist, King Ludwig, Otto’s father, was its major patron. Sev-
eral new parishes also opened outside Athens. In 1840, Navplion received a
Catholic house of worship, which served the 300 Catholics who lived in the
town and monuments to the Philhellenes who fought for Greece were
erected on its walls. Other parishes appeared at Pylos and Patras.*

One of Otto’s plans was to construct a Catholic cathedral in Athens. His
goal was to place it in a very conspicuous site on one of the city’s major
streets, between the Academy and the Royal Palace. Prokesch-Osten pur-
chased the property and took charge of obtaining the finances. The king’s
architect, Leo von Klenze, received the commission to design the church, but
many years were to pass before the Cathedral dedicated to St Dionysios the
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Areopagite was completed. Louis Napﬂll?ﬂn, }Emper{?r of tsl}e Fifnighxtiz
responsible for much of the money, which finally, in 18635, allo
Chlgihgﬂssgtg:;:t;g43 an army colonel led his troops bf:f{::re the Royal
Palace, demanding a constitution for Greece. Reluctantlyl King Ot_;i ag;eaj
o the demands and work commenced on the constitution. 1he mh
document carried the statement, ‘the crown of Greece perf(algs E}; :3,(:
dynasty of King Othon. His successor will pm'fess thE: Gfeeh I(n Dd;;
religion’. In addition the draft outlined? ‘the dﬂ_mmant faith in the 11*[11g1 "
of Greece is the Greek Orthodox rel‘igmn.’ Ne1Fher statem§nt]3 ﬁﬁs ikely ©
inspire confidence within the Catholic cnm‘mumity. The‘ Lartin bis T')S er t
to Pope Gregory XVI and to King Louis Philippe in Pars a; 1;1g t a-
pressure be put on the Athens government to addl a clause on Catholic g;_llarf
antees. Bishop Blanci asked Rome if a Catholic should take ;m 0:—3;: nd
allegiance to the new constitution as it then stood. Both_ tht_a rench an_n
Austrian ambassador in Athens intervened on ‘the Cgthuhc side so tlat 1
their oath to support the constitution, Latins mlght,idd the clause,
‘orovided the rights of the Catholic Church are preserved’. I.n 186{1 a (;‘;EW
breed of Greek politicians decided King Qtto must go ain.d in a l::;cém ess
coup the king was dethroned and went into exile. Officials settled on 3
candidate from the Danish house ot Glucksberg, (eorge I, v.fhu appﬁareid
in Athens a year later. Unlike Otro, George agreed that his ic:llnLdren sfﬂu ;
be brought up in the Orthodox faith. As a result of t'he l_?>r1t15 'trarflscer ?
the Ionian Islands to Greece at this time, the Catholic bishopric ot m‘I )lé
became part of the nation. In the late ninetfrenth century Pope I;ms '
decided to promote Athens to an archbishopric. On 23'j}11y 1875 {)anmsl
Marangos was named to that post. There was no Qfﬁclal gﬂverngnenfa
recognition of his appointment at that time, nor until the present, esplﬁe
the fact that the Latin Archbishop of Athens since that date has been the
' atholic hierarch in Greece.* |
mallrc:rfl(;?)& during the loannis Metaxas regime which had Gnly_receFtly
come to power as the result of a military coup, a wave of nationalism
swept the country. There would have been little opposition to the premise
that to be Greek is to be Orthodox. The result was !eglslatmn that any
person or group that wanted to have a place of warshlp mnstructecill must
have two permits: one from the Ministry of Education and R? 1%10}15
Affairs and a second from the local Greek Orthodox bishop. This legis-
lation remains in force to this day. After the Second Wﬂrl_d Wgr the
Catholic Church suffered a small decline on Corfu agd a major dlsastgr
on Rhodes. On both islands many Western Cath{}!lcs had_made their
home, taking advantage of Mussolini’s plan for a revived lta_han presence
in the East Mediterranean. When the war ended, most Italians returned
to their homeland. Corfu’s Catholics declined by 500, but on thcrde's,
where in 1946 there had been 13,000 faithful and eleven parishes, in
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1992 the archbishopric was vacant, only three parishes remained, and for
the whole year the Catholic community counted but six baptisms. After
the war the small Armenian Catholic community in Athens and Piraeus,
about 600 people, increased thanks to a new wave of refugees. They
worship in two parishes, St Gregory the Illuminator and St Teresa.”

Byzantine-rite Catholics

In 1861 a Latin priest of Syros, loannis Hyacinth Marangos, organized
a small congregation of Catholics of the Byzantine rite in Constantinople.
He also set up a religious order for men, the Congregation of the Most
Holy Trinity and another for women, the Congregation of the Holy
Family, later secularized on orders from Rome. Four disatfected
Orthodox clerics came over to his group, but hostility from the Greek
community in Constantinople meant that it remained very small. In 1878
Marangos moved to Athens, and the community’s house in Constan-
tinople then had but three occupants. By 1900 the Ottoman capital’s
Assumptionist parish, served by French misstonaries and transtormed
into a Byzantine-rite church, held between 200 and 300 Greek Catholics.

Two other small Ottoman Orthodox communities joined the Catholic
Church, while keeping their former rite. One was located at Kayser: 1n
Anatolia, another in Malgara in Thrace. Their priest, Isaias
Papadopoulos, began a school in Malgara and in 1907 was named vicar
general for Catholics of the Byzantine rite. Five years later Papadopoulos
was consecrated a bishop. In May 1917 the Roman Congregation for the
Oriental Churches assumed the direction of the Byzantine-rite Catholics
in Greece and Turkey.

When, at the conclusion of the Greek—Turkish war of 1919-22, an
exchange of populations was made, most of the members of these Byzan-
tine-rite communities moved, one to Athens, the other to Gianitsa, a
small town located north and west of Thessaloniki. The Athens group
under Bishop George Kalavassi settled on Acharnon Street, ﬂbtaineFl
funds for building a church, and opened a seminary and student resi-
dence. Rome has continued to appoint bishops to follow Kalavassi
despite the deep hostility to the Byzantine-rite Catholics found irf tille
country. Since the Second World War a new cathedral has been built in
Byzantine style and the offices of the Eastern church diligently kept. A
woman’s congregation, the Sisters of Pammakaristos, run an orphanage,
several student residences and a hospital. The Little Sisters of Jesus,
although Western in origin, have identified with these Byzantine-riife
Greek Catholics. Priests of this community edit and publish the Cathﬂ'llc
newspaper of Greece, Katholiki. The presence of a Byzantine-rite
Catholic bishop in Athens, united to Rome, is the major ﬂbsta#g:lﬂ
preventing better relations between Rome and the Orthodox church.
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The present

Today the Catholics of Greece number approximately 53,000 people. As in
the past, the two Cycladic islands of Tinos and Syros remain centres of
Catholicism. Syros now holds 7,800 Latins and Tinos approximately 2,600.
In addition, several thousand foreign Catholics, many of them refugees from
Middle Eastern wars, now make Greece their home. The largest groups of
foreign Catholics come from two very different parts of the world: Poles
have found work in Greece as construction workers and Filipinos in domes-
tic occupations. Many, particularly the Poles, are in Greece tllegally and are
not counted as parishioners in the parishes.

There has been a major emigration of Catholics, along with the popula-
tion as a whole, into Athens and its suburbs. Now a majority of Catholics,
approximately 36,000, live in the capital region located in the fourteen
parishes in the area of Greater Athens. Eleven of them are in the care of sec-
ular priests and three are served by religious orders: Capuchins, Jesuits, and
Assumptionists. In addition two orders of male religious conduct schools:
the Marist Brothers and the Christian Brothers, assisted by personnel drawn
from Western Europe. A number of religious orders of sisters teach, care for
the aged, or for orphans. They number about eighty individuals. These
include the Sisters of St Joseph, the Sisters ot Charity, the Ursulines, the Sis-
ters of the Holy Cross, and the Benedictines. There is also a convent of clois-
tered Carmelites.

The ecclesiastical division of the Latin Church falls into six dioceses. Two
archbishoprics are located in Athens and Rhodes. Metropolitan sees are
found on Corfu and Naxos-Tinos, a bishopric on Syros, and a vicar apos-
tolicate in Thessaloniki. Rhodes and Thessaloniki, with 1,500 in the former
city and 2,900 Catholics 1n the latter, do not have resident hierachs but are
served by apostolic administrators under the direction of Athens and Corfu.
The Catholics of Corfu number about 3,000 individuals. The bishops work
together closely. Documents and policy statements are issued int the name of
the Holy Synod of the Catholic Hierarchy of Greece made up of the four res-
ident Latin bishops of the country. The secretariat has its office on Tinos.”

Catholic parishes are located in Piraeus, Patras, Volos and Larissa. Crete
nas four churches: Iraklion, Khania, Agios Nikolaos and Rethymnon (the
fatter two only open in summer). The Cycladic islands of Syros and Tinos
have many churches and chapels. Some villages are entirely Catholic, others
are shared with the Orthodox. Tinos is exceptional since many of the
Catholics here are farmers and make up a rural society, a way of life that has
almost disappeared on the other islands. On Naxos and Santorini, while sev-
eral church properties that date from the Middle Ages are still in the pos-
sion of the Catholic church, the severe decline in the population makes the
communities barely able to survive. The cathedrals have become parish
churches, serving the remnant of Catholics who still make these islands their
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homes. The church on Santorini still holds a Dominican convent of clojs.
tered nuns, but recruits must now be sought from Spain. There are simply
not enough vocations from Greek Catholic women. Santorini’s church also
sponsors a cultural centre in the Ghisi mansion of Thira. Here exhibitions
of art and memorabilia of the island’s past attract hundreds of viSitors, espe-
cially in the summer tourist season. Churches are also open during the
summer on Paros, Milos, Andros, and Mykonos for vacationers, but no per-
manent congregations exist. In the lonian islands, the cathedrals of Corfy
and the parish church of Zakynthos share the Catholic population. A visi-
tor to Greece will find both positive and negative features in the current sit-
uation. A look at the congregation at Sunday Mass in the churches on Syros
and Tinos will reveal a considerable number of empty pews. Like their
Orthodox countrymen and women, weekly attendance at the Eucharist does
not seem to have a high priority for the current Catholic generation. On the
other hand, the major holidays attract large crowds.

The changes made by the Second Vatican Council have affected the
church. The priest’s vestments are modernized and the altars have been
turned around so that the celebrant faces the congregation. There is much
more of a dialogue between priest and people, with singing and public recita-
uon ot prayers, than was found thirty years ago. A major change is the use
of the spoken Greek language in all church services creating better under-
standing of the meaning of the Liturgy. Most adult congregants, both men
and women, now communicate weekly. Women also now serve as lectors at
Mass, a practice that would have been looked upon as altogether unheard
of before the Council. The liturgical changes offer opportunities for lay
Greek Catholics to have much more participation in the Liturgy than the
Orthodox Greeks, where attendance at the Eucharist is passive and receiv-
ing communion, except for young children, considered extraordinary.
Catholic organizations are to be found providing social events from child-
hood to old age. There are youth groups thar take students on excursions
and to summer camps. Adults and senior citizens have their own activities,
religious, cultural and educational. Women espectally enjoy bus pilgrimages
to the shrines assoctated with Catholicism in Greece. In 1993, a delegation
of young Catholics from Syros traveled to Denver to greet Pope John Paul
II.

The Orthodox atmosphere of Greece makes it somewhat difficult for
Catholics. Especially at election times politicians tend to drape themselves
in the robes of Orthodoxy, despite the secular nature of the Greek govern-
ment. Catholics have long given up proselytization. While in 1938 Metaxas
mtroduced legislation forbidding Catholics to make converts from among
the Orthodox, the present constitution has broadened this prohibition to
make it contrary to the law to seek converts from any ‘recognized religion’.*
Despite their long shared history, Orthodox Greeks still regard Catholics
with suspicion believing that even if they do not actively seek converts, their
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very presence in Greece must have the unstated purpose of paving the way
nversions.

fﬂr;{;ﬂnd example of subtle discrimination occurred in the summer of 1993
when a government decree required candidates for the police torce to state
their religion. This law brought forth a futile protest frqm the_synﬂd of
Catholic bishops. For political reasons, members of the Mitsotakis govern-
ment in 1993, as well as officials in the New Democracy Party appear to
have encouraged attacks on the papacy and the Catholic *Churaﬁ:hr One New
Democracy official claimed that Catholics were, ‘Greek a;:mrdmg to _law,
but not according to consciousness’.’ Many Greeks believe the 1N_.f'atm::;u‘l
stood behind the Bosnian Muslims and Croatians in the struggle against the
Orthodox Serbs. No less a figure than the Minister of National Defenlce
claimed that the Vatican Bank was the major source of fu'nds for thf: Muslim
armies of Bosnia. Vandals sprayed graffiti on the Catholic church in Patras.
Responding to this challenge, in November 1994 Nighﬂlas Phﬂ'ﬁkﬂ.lﬂsl, Laﬁtm
Archbishop of Athens, felt it necessary to list eleven issues ﬂ_f dlSCI‘lmlﬂE-lt!GI'l
agianst the Catholic Church in a memorandum to the Minister of Religion
and Education, |

Phoskolos detailed the following charges. Greek Catholics are regularly
discriminated against in the work place, in the army, a‘nd often when_t ey
seek employment. (A person’s religion was at the time llstefd_on Gr'eek iden-
tity cards.) Secondly, Catholic students are often humlllatec! in public
schools. The canon law of the Catholic Church is not recognized by the
state, and no Catholic church building may be constructed without the per-
mission of the local Orthodox bishop. Catholics want their canﬂnlla.w to
provide the guidelines over the monasteries and convents under their jusis-
diction and to establish clerical schools and seminaries when they see fit.
Teachers should be employed in public schools to teach Catholic children
with books approved by the bishops. Phoskolos also called for the abr_nga—
tion of laws 1784 and 1939, which forbid the establishment of a private
school that is affiliated with a non-Orthodox institution. He also asked for
the right of Catholics to establish welfare agencies and fEilI' the state to deny
the practice of the Orthodox clergy officiating at mixed marriages to
demand that the children be baptized and raised Orthodox.

Another demand was for the repeal of laws 590 and 977 that reserve the
clerical habit to Orthodox clergy, and he also called for abolition ot Arngle 2
in the penal code that speaks of ‘tolerated religions’ rather than ‘recognized
religions’. In addition he requested the correction of Article 12 of law 1363
passed in 1938 that states, ‘the entry into the kingdom of Greece of all hgads
of religions, confessions, and heretical sects who do not hgve Greeil( nation-
ality is permitted only by the ministers of Religion and Foreign A.ffalrs_ Those
who violate this law will be expelled without any turther formality.’ |

On the first Sunday of Lent in 1995 Phoskolos ordered the reading in :.::ll
Catholic churches of a pastoral letter entitled ‘The Way of the Cross’ in
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which he repeated the demand that Catholics enjoy all the rights of Greek
citizens. He urged his people to work toward that end after detailing many
of the grievances he set forth in his memorandum to the Minister of Relj-
gion. Despite all the Archbishop’s efforts, the Catholic Church remains with-
out public legal status in Greece, which the law gives only to Orthodox
Christians and to Jews.

Literature in some publications of the Orthodox press continues to
promote polemical articles against Catholics. Many accusations are without
foundation. In the present contest between Orthodox and Catholics in
Ukraine, the popular press is completely on the side of the Orthodox,
applauding the fraudulent synod of 1946 which led to the absorption of the
Ukrainian Catholic Church by the Orthodox. The journal Athena claimed
that 1,500 churches have been taken by the Catholics in Ukraine, ousting
priests and faithful and contending that mobs have killed some of the priests.*?

The Orthodox hierarchy in mainland Greece within the Athens archbish-
opric is adamantly opposed to any ecumenical discussions with local
Catholics. Archbishop Christodoulos let it be known that Pope John Paul I
would not be welcome in his jubilee journey to the sacred places of early
Christianity. On Crete relations between Catholics and Orthodox are friendly
and the Church of Greece has sent delegates to several Catholic-Orthodox
colloquia that have met outside the country. Most bishops and practically all
Orthodox monks and nuns resent the Ecumenical Patriarch Bartholomaios’s
willingness to deal with the Vatican. Archbishop Serapheim of Athens, occa-
sionally lumped Catholics and all other Western religions in the category of
heresies. His successor since 1998, Archbishop Christodoulos, has shown
himself equally hostile to the Catholic presence in Greece.

The Greek government for decades has provided a theologian to teach in
the public schools, but until very recently only Orthodox theologians were
hired. Even on Syros where 400 Catholic students attended high school,
religion classes were monopolized by Orthodox teachers. Catholics were
instructors of other subjects in the schools but never taught religion. Only
recently has there been change, thanks to continued protests from Bishop
Frangiskos Papamanolis. Another difficulty put into the way of Catholics is
the control that the Ministry of Education and Worship and the local
Orthodox bishops have over church construction. For Catholics to put up a
school or church building requires the consent both of the Ministry, the local
hierarch, and in fact, if not in law, the tacit permission of the Archbishop of
Athens. As expected, the process may take years. It is frustrating for Catholics
to note that in Western Europe Catholics offer their churches for Orthodox
services, Western governments give recognition to the Orthodox and their
clergy, and Catholics welcome Orthodox visitors. Yet in Greece constant
obstacles are put in the way of Catholic activity. When the Catholics compro-

mise, such as agreeing to the Orthodox church calendar so that the Orthodox
and Catholic Easter coincide and refusing to allow communion in the hand
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because of Orthodox sensibilities, there 1s no reciprocity on the part of their
fellow Christians.** Problems are especially acute in the realm of education.
Recent legislation has prohibited schools to be located on church property.
Whatever the government’s motivation for such a law, the result has been to
force Catholic schools either to move or to change their constitutions so as to
be recognized as private, not Catholic, schools.™

The future

A problem currently exists for the Catholic church to recruit candidates for
priesthood. For the first time in history there are no students in Rome’s
Greek College and but a handtul are students in other West European sem-
inaries. For the present the church has enough priests, but the future does
not look promising, although, except for Poland, the same state of affairs
exists throughout Europe. Probably the most serious of all future problems
will result from the frequency of mixed marriages. Statistics now show four
out of five Catholics choosing Orthodox spouses. This is especially critical
in the metropolitan climate of the Athens region. Because it is so much easier
for the whole tamily to belong to the Orthodox church, a husband or wife
may very well give up his or her religion, especially in towns where there is
no Catholic church.

For the past eight centuries Catholics have shared in the history of the
Greek people in the East Mediterranean. This experience has often been pos-
itive and at other times, admittedly, events have turned sour. As a minority,
the Catholics have often felt threatened and without doubt in the past
depended too much on political protection and financial support from the
West. This dependence has made their countrymen and women consider
them to be foreigners, despite their long residence in the country and the
excellent ethnic credentials of the majority of Cycladic Catholics.

The Catholic church of Greece can take pride in its years of service to its
communicants. It has brought them superior educational opportunities, con-
tacts with the western world denied the Orthodox, and a spirit of universal
community which has kept them from a narrow nationalism, which identi-
fies Christianity with a particular people or place. In the future, it may be
that Greece’s participation in the European Union will provide a model for
Orthodox and Catholics to imitate living in harmony within the Christian
ecumene. It would be a tragedy for the Christian world, if Catholicism, for
almost eight hundred years a part of Greek life, should disappear in the
twenty-first century.
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